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Introduction

※レズビアン・フェミニズムの原則からクイアを批判する書。その批判は原則的で「原理主義的」ではあるが、提示されるべき批判であり、また＜かつて求めていたもの＞を握って離していない点で真っ当である。その批判は、クイアを60年代・70年代の運動の＜反革命＞的所産とするものであると捉えてよい。ただし、反革命的状況の中でも為しうることや為すべきことがあるはずで、その観点からクイアの功罪を評価するところには到っていないが、そこまで要求する必要はないし、それをやる責務をJeffreyは負う必要もないだろう。「日本」の（ラディカル・）フェミニズムは、何故このような批判を「回避」してきたのかが検討されて然るべきである。

レズビアン・フェミニズムは1990年代に変質した。その最大の原因は、男性ゲイ文化の影響である。

Why did this happen? I shall argue here that the most significant reason was the influence of a powerful male gay culture which, from the late 1970s onwards, rejected the gay liberation project of dismantling gender hierarchy and chose ‘manhood’ as its goal. Through sadomasochism, gay male pornography, sexual practices of public sex and prostitution that celebrated masculine privilege, dominant areas of gay male culture created a hypermasculinity and said this was gayness, and this was good. (1-2)

the very harmful impact of the gay male worship of masculinity on the lives of lesbians (2)

何人かのmale gay theoristsは、このmasculinityの傾向を批判している。

Stoltenberg, John (1991) Gays and the pornography movement: having the hots for sex discrimination. In Michael S. Kimmel (ed) Men Confront Pornography, Meridian.

Levine, Martin P. (1998) Gay Macho: The Life and Death of the Homosexual Clone, New York University Press.

Kendall, Christopher N. (1997) Gay male pornography after Little Sisters Book and Art Emporium, Wisconsin Women’s Law Journal, 12(21), 21-82.

Jensen, Robert (1998) Getting it up for politics: gay male sexuality and radical lesbian feminism. In Sara Miles (ed) Opposite Sex, New York University Press.

クイアの政治的アジェンダはダメである。

I will argue here that the political agenda of queer politics is damaging to the interests of lesbians, women in general, and to marginalized and vulnerable constituencies of gay men. (2)

sexual or queer citizenshipなる新カテゴリーもダメである。この点での数少ない批判者は、

Richardson, Diane (2000) Claiming citizenship? Sexualities, 3(2), 271-88.

Richardson, Diane (2000) Rethinking Sexuality, Sage.

Adrienne Richは既に、レズビアン・フェミニズムがその頂点に立っていた1970年代後半に、heterosexual cultureとgay men’s cultureがレズビアンの利益を脅かすとしていた。

※＜文化＞の次元で既に捉えられていたわけである。1970年代後半に、闘争が文化的次元に縮小したことの徴候を見るべきではないのか。

“Lesbians have been forced to live between two cultures, both male-dominated, each of which has denied and endangered our existence. On the one hand, there is the heterosexual, patriarchal culture……On the other hand, there is homosexual patriarchal culture, a culture created by homosexual men, reflecting such male stereotypes as dominance and submission as modes of relationship, and the separation of sex from emotional involvement―a culture tainted by profound hatred for women. The male “gay” culture has offered lesbians the imitation role-stereotypes of “butch” and “femme”, “active” and “passive”, cruising, sado-masochism, and the violent, self-destructive world of “gay” bars. Neither heterosexual culture nor “gay” culture has offered lesbians a space in which to discover what it means to be self-defined, self-loving, women-identified, neither an imitation man nor his objectified opposite.”
Rich, Adrienne (1979) The meaning of our love for women is what we have constantly to expand. In Adrienne Rich, On Lies, Secrets and Silence: Selected Prose 1966-1978, Norton and Company (1st published 1977) p. 225.

ところがAIDsとクイアを通してレズビアンはゲイと不安を覆い隠したまま共闘を組むようになった。

1 Gay liberation and lesbian feminism

「クイア」なる用語は最近の産物である。若者はその標語で自己認識しているが。

Today many young lesbians and gay men will call themselves ‘queer’ without a second thought. But this is a term which became fashionable to describe lesbians and gays only in the last decade, and many lesbians still find the term abhorrent. (9)

ゲイ・リベレーションの時代、結婚などは目標とされなかった。

Jill Tweedie, ”Gay Lib does not plead for the right of homosexuals to marry. Gay Lib questions marriage”
quoted in Power (1995) p.64.

Power, Lisa (1995) No Bath but Plenty of Bubbles: An Oral History of the Gay Liberation Front from 1970-1973. Cassell.

1980年代の変質

ポルノと買売春を批判することは「右翼的」「道徳的」と非難された。

この変質の過程・後で、理論的役割を担ったのがゲイル・ルービンである。

Gayle Rubin, the US lesbian sadomasochist, provided an important theoretical foundation for the reprivatization of sex. She engaged in a bold and remarkably successful ploy to insulate sexual practice from feminist discussion. In a 1984 piece entitled “Thinking sex” she argues that sexuality and gender need to be separated theoretically (Rubin 1984). Thus ‘gender’ is that which may properly be analysed through a feminist lens, whilst ‘sexuality’ is not suited to feminist analysis and should be seen as a separate form of oppression, to be analysed by sexual libertarians and sadomasochists like herself. Her ploy conveniently removes sadomasochism and other practices of hierarchial sex such as child sexual abuse from feminism critique, and has made her essay extremely celebrated within the new queer studies. It is constantly reproduced, even in feminist anthologies, despite the fact that it can be seen as an attempt to limit feminist analysis and shut out troublesome women from looking at mainly male gay practices. (30)

※レズビアンにおいては、（一応）ジェンダーとセクシュアリティは一致すると解してよい。だからこそ、ジェンダーとセクシュアリティの分離を批判するのである。何故なら、セクシュアリティはヘテロによって構造化されているからだ。しかし、ここには微妙な問題がある。ジェンダーとセクシュアリティは用語は区別されていたが、その区別の理論的実践的効果は曖昧であったはずだ。そこが1980年代に初めて効果が出てきたとでも言うべきか。その際、ルービンもそうであるが、サドマゾヒズムをヘテロの代理＝代補として正当化することが鍵となった。このことで、セクシュアリティは、ヘテロによる構造化から離れて、多型倒錯化ないしn個化すると見なされた。そしてそのことが文化産業化と共振したのである。とすると、Jeffreysの批判には、ややタメにするところがあることになる。しかし、再び、当の文化産業が「洗練された」へテロを商品化するに到ったことをJeffreysは正当に批判する。

※1980年代の隠れた争点であるサドマゾヒズムにせよ多型倒錯にせよ、ドゥルーズ・ガタリのそれとは違うことに注意しておきたい。クイアはおそらくDGを援用することができなかったはずである。DGは＜女になること＞を含め、時代的にも、クイアよりはレズビアン・フェミニズムに親和的であろう。以上の文脈で、DG／デリダ／フーコー（／レヴィナス）の差異、欲望／快楽の差異・対決を再考することができる。

※「再私有化」が「文化産業化」の別名であったことに留意。

ルービンに関しては、バトラーは批判はしている。

Her[Rubin] tactical strike has been seen as problematic by the doyenne of queer theory herself, Judith Butler, who points out that Rubin’s ‘liberation’ of sexuality from feminism ‘dovetails with mainstream conservatism and with male dominance in its many and various forms’ (Butler 1994: 20). (30)

2 Queer theory and politics and the lesbian feminist critique

クイアの四つの源泉(Shane Phelan)

1. the fact that ‘the feminist sex wars exhausted many lesbians and led them to seek new locations’
2. the demand of bisexuals for inclusion in gay and lesbian communities

3. the impact of AIDS in creating a basis for alliances between lesbians and gay men based upon the sympathy of lesbians for the plight of their gay brothers

4. post-structuralist ideas created the foundation for the development of queer theory in the academy (33)

Phelan, Shane (1994) Getting Specific: Postmodern Lesbian Politics, University of Minnesota Press. p.151.

transsexualismにおけるsurgeryを社会的コントロールとして批判したのが、

Raymond, Janice G. (1994) The Transsexual Empire(1979)

※transとqueerの関連性は吟味されるべき。transsex(intersex)とtransgenderを区別しないものが多い。

クイア理論の源泉はフーコーと（驚くべきことに）フロイト。(38)

アイデンティティの欠落を言祝ぎ、差異を称揚する。

社会的構築主義。

※この辺りは文献的検討抜きに一般的に流されているが、批判の要点は、レズビアン・アイデンティティを掘り崩し、その意義を蔑ろにするということ。

Lesbian feminist identity is a social construction, I suggest, as is lesbian identity; but this does not mean that it needs to be abandoned. (39)

バトラー批判

本質主義を批判して、performing genderを称揚したわけだが。1960年代においては、ジェンダーと戯れることではなく、ジェンダーを廃棄することこそが解放への道であったはずだ。

What is puzzling about the great respect in which Butler is held is that she has to say is so unoriginal. Resistance to essentialist understandings of gender has been fundamental to feminism since the late 1960s. But this resistance has usually been expressed in more straightforward language and in a more liberatory form, as in the need to eliminate gender rather than play with it. Butler’s determination to hang on gender, rather than simply abandon it, can be explained in terms of her own practice. She explains in an interview in a transgender anthology, Reclaiming Genders, that she ‘situated’ herself ‘in relationship to butchness’ in her early twenties, and has had ‘an active and complicated relationship with both butch-femme discourse and S/M discourse for almost 20 years’ (More 1999: 286). She ‘negotiates’ her identity in terms of these ‘discourses’. Adherence to the feminist project of getting rid of gender would affect her chosen life-style. (39-40)

More, Kate (1999) Reclaiming Genders: Transsexual Grammars at the Fin de siecle, Cassell.

セジウィック批判

 Lesbian feminists tend, not unreasonably, to be unsympathetic to the inclusion within the ranks of the most significant ‘queer’ theorists of a heterosexual woman who writes only about gay men, Eve Kosofsky Sedgwick. (40)

Her(Sedgwick) emotional subordination to this gay man resembles the requirements of traditional heterosexuality for wives towards their husbands. (41)

For lesbian feminists, a theory created by a heterosexual woman who considers herself to be in love with gay men is not appealing. (41)

「侵犯」批判：侵犯はナイトクラブ活動でしかない。

Transgression is a comfortable kind of night-clubbing activism. It consists of carrying out sexual practices seen to be outlawed under conventional mores, such as sadomasochism and public sex, or wearing the clothing conventionally attributed to one sex class whilst being a member of the other. Transgression does not require changing laws, going on demonstrations, or writing letters. It can be achieved by doing something that some gay men and lesbians may always have enjoyed, whilst relabelling it politically transformative in and of itself. Thus night-clubbing, if in rubber or gender-inappropriate clothing, can come to be seen as political action. (42)

同様の批判を放つのが、

Murray, Stephen O. (1997) Five reasons I don’t take ‘queer theory’ seriously.

www.indegayforum.org/articles/murray4.html
結局「侵犯者」と「道徳主義者」は共犯関係にある。

「多」ジェンダーについて

バトラーなどによって称揚された侵犯パフォーマンスを介して、クイア活動家には以下のような人びとが包摂された。gay men who wear drag, transvestities, transsexuals, butch/femme role-players等。こうしてジェンダーは複数あるとされた。となると、そこには、a butch lesbian, a femme lesbian a drag queen, a masculine gay SM topが、さらには a feminine heterosexual woman, a masculine heterosexual man等が含まれることになる。

※この＜虹＞のどこがダメなのか。レズビアン・フェミニストは批判を放つ資格があるように見える。

This approach to gender detaches it from its material base in the oppression of women. The problem becomes simply one of the scarcity of gender opportunities. (43)

※そしてここで志が再確認される。

Radical/lesbian feminist approaches to gender could not be more different. Rather than seeing the political task as the creation of more and equal opportunities to act out masculinity and femininity in various varieties, radical/lesbian feminists seek to abolish what has been called ‘gender’, altogether. I am no fan of the word ‘gender’, and would prefer to abolish it in favour of expressions which refer directly to the political foundation of male domination. Thus I prefer to describe masculinity as ‘male-dominant behaviour’ and femininity as ‘female-subordinate behaviour’. No multiplicity of genders can emerge from this perspective. (43-44)

The queer approach which celebrates the ‘performance’ of gender and its diversity necessarily maintains the two genders in circulation. Rather than eliminating dominant and submissive behaviours, it reproduces them. (44)

transsexuals/tarnsgendersが、かくも容易にqueerに包摂されると見なされているのは何故か。合わせて、それがlesbiansとgaysとも自然に協調しうると見なされているのは何故か。このような理解は、そもそもhomosexualityをgender inversionと見なした過去の理解（Henry Havelock Ellisに遡る）に由来する。(44-45)

※transsexualismはリアルである（医学的・臨床心理的・ソシアルワーカー的に）。ところで、transgender personはリアルなものであろうか。以下の議論は（クイアとの距離のとり方でも）やや錯綜しているが。例えば外科医が手術を勧める対象をwomen and menと言い切ってしまうこと。

A crucial component of the present promotion and expansion of transsexualism is the idea that there is such a thing as a ‘real’ transgender person―i.e. not homosexual or just a butch lesbian or a femme gay man. The practitioners who recommend women and men for surgery, and surgeons themselves, like to think that they are dealing with a defined category which can be clearly recognized. But this is not the case. They are in fact creating, through their diagnostic tools, the very category which they can then claim to have found. Transsexualism is essentialized in the very ‘helping’ professions who help in its construction. The collection Social Services with Transgendered Youth should sound alarm bells for those lesbian and gay activists who would like to help young lesbians and gay men to retain their own bodies and be proud to love the same sex. The collection seeks to help social workers to recognize an already existing category of ‘transgenders’. The editor of the collection, Gerald P. Mallon, states that ‘transgendered children are part of every culture, race, religion, and experience’. ……The social workers are recommended to engage in ‘acceptance and positive affirmation’ of transgendered children. They should not show any disapproval or seek to redirect them towards homosexuality, for instance. Mallon tellas us that whilst ‘it is important that transgendered children are not mislabeled as gay or lesbian, although they frequently self-label as such prior to coming to a full understanding of their transgendered nature, it is also important that gay and lesbian children are not mislabeled as transgendered’. In fact, no such easy distinction can be made. (48)

Unless we accept that there is such a thing as a real and essential transsexualism, a notion which should be antithetical to queer theory’s supposed anti-essentialism, then the inclusion of this category within queer politics does seem extraordinary. It defies the proud pro-lesbian and gay politics that are required in a liberation movement by cerebrating the castration of those who love the same sex. The inclusion of transsexuals also supports the notion that gender is essential, and the most retrograde notions of gender at that. (49)

レズビアン・フェミニストによるクイア批判

Heller, Dana (ed) (1997) Cross Purposes: Lesbians, Feminists, and the Limits of Alliance, Indiana University Press.

3 Public sex and the creation of a queer sex agenda

public sexがAIDS拡大の一因であると指摘したのが（manhoodの限界を指摘してはいないが）

Young, Ian (1995) The Stonewall Experiment: A Gay Psychohistory, Cassell.

Rotello, Gabriel (1997) Sexual Ecology: AIDS and the Destiny of Gay Men, Dutton.

Signorile, Signorile (1998) Life Outside: The Signorile Report on Gay Men: Sex, Drugs, Muscles, and the Passages of Life, HarperCollins.

Signorile, Michelangelo (1998) Sex panic! and paranoia, Out Magazine, April.

http://www.signorile.com/col-sexpanic.html
Odets, Walt (1995) In The Shadow of the Epidemic, Duke University Press.

public sex批判

　※強烈な批判。特にクリンプのノスタルジー（ひいてはフーコーの＜恋人がタクシーで去るとき＞。あるいは68年の回顧に相当）に対する批判。しかもpublic sexは、さまざまな分野で文化表象化された。これもまた「反革命」的簒奪の一例。

The ‘public sex’ of the 1990s turns out to include a combination of three elements. One is men cruising for sex with other men in public places such as toilets and parks. Another consists of commercial venues set up to make a profit from men’s public sex, such as the backrooms or bars or bookstores which have cubicles for sex, and bathhouses or sex clubs which are often modeled to represent toilets or other public cruising grounds. The third element is commercial sex in which men access the bodies of other men for money, in pornography and prostitution. ……The romantic vision of the way things used to be in toilets and parks is still of importance to the queer theorist Douglas Crimp…….But for others, public sex is only of the commercial kind. (67)

4 Gay male pornography

5 Self-harm or social change? Sadomasochism, cutting and piercing in lesbian and gay culture

Armando Favaza,(ed) (1996) Bodies Under Siege, Johns Hopkins University Press.

Woods, Chris (1995) State of the Queer Nation: A Critique of Gay and Lesbian Politics in 1990s Britain, Cassell.

Spanner Trust, www.spannertrust.org/documents/sexualoffencesreview.asp
6 FTM(female-to-male) transsexualism and the destruction of lesbians

In the late 1980s and 1990s an epidemic of female-to-male(FTM) transsexualism began in Western countries. Women who had previously identified as butch lesbians, or been afraid to identify as lesbians despite loving women, began to opt for surgical mutilation. I call this the destruction of lesbians, because lesbians are physically destroyed in this surgery, and their lesbianism is removed along with female body parts. The lesbianism of their partners is severely tested too, as they struggle to adjust to loving surgically constructed ‘men’ or leave. ……This issue has become, I suggest, an emergency for lesbian politics. (122)

1970年代には医療化（レズビアニズムを消去すべく精神病院・電気ショック等）に対する断固とした闘争があった。

Katz, Jonathan (1978) American History: Lesbians and Gay Men in the USA, Avon Books.

At that time it was thought that a brand new day had dawned, in which these cruel forms of control would be ended, so that lesbians could live happily in their lesbian bodies. Transsexual surgery on lesbians, as a burgeoning practice, clearly shows that this optimism was unrealistic. In the twenty-first century the methods being used to get rid of lesbians are very much more cruel than we could have imagined thirty years ago. (122)

transsexualsはLGBTにおいても問題ないカテゴリーとして認容された。

Stryker, Susan (1998) An Introduction, GLQ: A Journal of Lesbian and Gay Studies, 4(2): The Transgender Issue.

Halberstam, Judith (1994) FtoM: the making of female masculinity. In Laura Doan (ed) The Lesbian Postmodern, Columbia University Press.

数少ない例外は、

Dobkin, Alix (singer and song-writer) (2000) The Emperor’s new gender. Off Our Backs, April. www.rapereliefshelter.bc.ca/issues/
代名詞使用について

I will refer to FTMs with female pronouns and to MTFs with male pronouns in order to highlight their sex classes of origin. Use of the pronouns of the political class to which these people wish to be reassigned makes political analysis very difficult. (123)

レズビアンへの男性性帰属はコントロール

The attribution of masculinity to lesbians historically has formed a major tool of control. (124)

1960年代後半

Lesbian liberation exemplified the feminist idea that women could reinvent themselves and throw off the yoke of expected behaviours, whether these were based upon dominant masculinity or subordinate femininity. Lesbians were free to create a quite new form of womanhood that would explode this binary division and allow women to find new ways of being, beyond gender. The construction of equal relationships outside the role-playing of male dominance and female subordination has been one of the aspects of lesbian feminism that has inspired most pride and been most attractive to other women. (126-127)

1980年代

butch/femme role-playing

これはそれほどsophisticatedされたものではない。

The model of femininity and masculinity that the main American proponents of role-playing have adopted, as exemplified in the anthology The Femme Mystique (Newman 1995), is an exaggerated version of the sort of heterosexual dynamics that exist in 1950s Hollywood movies or old-fashioned romance novels. (127)

※これと平行現象は日本でも。

FTMsとcosmetic surgery。両者ともに流通する男性性と女性性の社会的prescriptionに由来する。(131)

※一般にJeffreysはこれ以上の分析はしない。そこにおける悲喜交々の「攪乱」要素にも注意しない。「原理主義」の所以。

ピアシングについては、

Cameron, Loren (1996) Body Alchemy, Cleis Press.

アカデミックなクイア理論家

Munt, Sally R. (1998) Introduction, In Sally R. Munt (ed) Butch/femme: Inside Lesbian Gender, Cassell.

Halberstam, Judith (1998) Female Masculinity, Duke University Press.

レズビアンは女性の身体性にagoniesを抱くことがあり、breastsを縛ったりしていたが、このthe problem of butchnessに対して解決を与えたのが1970年代のフェミニズムであった。すなわちfemale bodyに安心することを。

Penelope, Julia (1984) Whose past are we reclaiming? Common Lives, Lesbian Lives, no.13.

Penelope, Julia (1987) Call Me Lesbian, The Congress Press.

ところが（transitionの要求の隠された一つの理由はchild sexual abuseであるにもかかわらず）、

The transsexualism of these abused lesbians originated in a desire to exit the body that was associated with abuse, the female body, and aspiration to the body of the abuser that represented power. (139)

transitionの理由の一つにageingがある（womanの特徴の顕著化を理由として）。(142)

Queer politics, which celebrates transsexualism, should be seen not just as unsympathetic to lesbianism, but as being in direct opposition to lesbian survival. (143)

7 Lesbian feminism and social transformation

レズビアン・フェミニズムのthe foundational texts

Abbot, Sidney and Love, Barbara (1972) Sappo Was a Right-on Woman: A Liberated View of Lesbianism, Stein and Day. 

Radicalesbians (1970/1999) The Woman-Identified Woman, In Larry Gross (ed) The Columbia Reader on Lesbians and Gay Men in Media, Society and Politics, Columbia University Press.

Marriage is not on the agenda of a lesbian feminism, because it symbolizes and constructs women’s subordination. (150)

In such a state emergency, the identity ‘lesbian’ needs to be employed politically, rather than abandoned. (159)

Anne Fausto-Sterling, Sexing the Body: gender politics and the construction of sexuality, Basic Books (2000)

3 Of gender and genitals: the use and abuse of the modern intersexual

病院の医師は、新生児のgenitalia are either/or, neither/bothと気づいたなら、それをa state of medical emergencyと宣言する。

医学文献の例示

New, M. L. and L. S. Levin (1981) Adrenal hyperplasia in intersex states. Pediatric and Adolescent Endrocrinology 8: 51-64. p.61.
“Ambiguous sex in the newborn infant is a medical emergency”.

Lobe, T. E. et al., (1987) The complications of surgery for intersex: Changing parents over two decades. Journal of Pediatric Surgery 22 (7): 651-52. p.651.

“Although it is now well-accepted that ambiguity of the genitalia is a medical emergency, this was not the case a decade ago”.

Pinter A. and G. Kosztolanyi (1990) Surgical management of neonates and children with ambiguous genitilia. Acta Paediatrica Hungarica 30(1):111-112. p.111.

“Gender assignment is a neonatal surgical emergency”.

現行の治療基準では、両親との相談の余裕はない。両親が、経験者やadult intersexualsに相談する余裕もない。24時間以内に決断を迫られる。(43)

Why this rush to judgement? How can we feel so certain within just twenty-four hours that we have made the right assignment of sex to a newborn? Once such decisions are made, how are they carried out and how do they affect the child’s future? (43)

Hermaphroditesを研究してきたにしても、医師・科学者はtwo sexesがある（べき）と信じて疑わない。ノーマルな発達過程がある（べき）と信じて疑わない。

These scientists studied hermaphrodites to prove that nature mattered hardly at all. But they never questioned the fundamental assumption that there are only two sexes, because their goal in studying intersexuals was to find out more about “normal” development. (46)

この点で権威であるJ. Moneyの著作に潜む諸前提を、Kesslerは以下のように取り出している。

(1) genitals are naturally dimorphic, and genital categories are not socially constructed; (2) genitals that are not dimorphic can and should be altered by surgery; (3) gender is necessarily dichotomous because genitals are naturally dimorphic; (4) dimorphic genitals are the essential markers of gender dichotomy; and (5) physicians and psychologists have legitimate authority to define the relationship between gender ad genitals.

Kessler, S. J. (1998) Lessons from the intersexed. Rutgers University Press. p.7.

Kessler, S. J. (1990) The medical construction of gender: Case management of intersexed infants. Signs 16 (1): 3-26.

生殖に関して。

In theory, it might be possible for a hermaphrodite to give birth to h/her own child, but there is no recorded case of that occurring. (51)

分類について。

真性・偽性hermaphroditismの区分は廃棄して、一般的用語のintersexualityに代えるべきである。現在の医学的分類は、四つの大カテゴリーを立てている。disorders of gonadal differentiation, female pseudo-hermaphroditism, male pseudo-hermaphroditism, unclassified forms of abnormal sexual development. (277)

頻度について。

1.7％と推定。30万都市で5100人に。Albinism（2万人に1人）より頻度高い。(51)

IVFでthe fusion of an XX and an XY embryoの報告ある。

Strain, L. et al., (1998) A true hermaphrodite chimera resulting from embryo amalgamation after in vitro fertilization. New England Journal of Medicine 338(3): 166-69.

医学的介入の際のルール

“Genetic female should always be raised as females, preserving reproductive potential, regardless of how severely the patients are virilized. In the genetic male, however, the gender of assignment is based on the infant’s anatomy, predominantly the size of the phallus.”
Donahoe P. K. et al., (1991) Clinical management of intersex abnormalities. Current Problems in Surgery 28(8): 513-70. p. 527.

ファルスの二機能。

Doctors insist on two functional assessments of the adequacy of phallus size. Young boys should be able to pee standing up and thus to “feel normal” during little-boy peeing contests; adult men, meanwhile, need a penis big enough for vaginal penetration during sexual intercourse. How big must the organ be to fulfill these central functions and thus fit the definition of penis? ……In fact, doctors are not sure what to count as a normal penis. (57)

性機能のnormalizationについては、

Tiefer, L. (1994) The medicalization of impotence: Normalizing phallocentrism. Gender and Society 8(3): 363-77.

Tiefer, L. (1994) Might premature ejaculation be organic? The perfect penis takes a giant step forward. Journal of Sex Education and Therapy 20(1): 7-8.

60年代以降の手術の詳細。(61-63)

obsession with penis-building (63)

※ジェンダー・アイデンテティは、子ども時代は（生得的ではなく）可塑的と見なされても、後の人生期においては病的と見なされる。だからこそ、早期の手術が必要と見なされるわけである。ここは微妙な点ある。以下の箇所の議論の流れに注意。

Although influential researchers such as John Money and John and Joan Hampson believed that gender identity formation during early childhood is extraordinarily malleable, they also thought that gender ambiguity later in life was pathological. How, then, was an intersex infant to make the transition from the open-ended possibilities present at birth to the fixed gender identity the medical establishment deemed necessary for psychological health? Because a child’s psychological schema developed in concert with his or her body image, Money and the Hampsons insisted, early genital surgery was imperative. A child’s body parts had to match his or her assigned sex. (63)

　※ここでマッチングは、基本的には、ジェンダーと（外形的）身体の関係。セクシュアリティではない（この点は批判者にも見のがされがち）。子どもはセクシュアリティに関しては多型ないし多様と見なしうるから。では、セックスに関わるかについては、セックスのジェンダー化の現状では関わるが、生殖に絞るなら簡単ではなくなる。要するに何を何にマッチングさせてようとしているのか、しかも子どもの未来の何に子どもの現在の何をマッチングさせようとしているのか。

　※ただし何が適切な処置かについての医学的議論はある。(65)参照。

John（生後七ヵ月に事故でpenis失う）。MoneyはJohnをgirlとして育てるよう指示。Joanと名前代える。この顛末。(66-71)

技術の評価：医療技術の適応は酷いものではあるにしても、

Within these contradictory practices and views there is room for maneuver. Scientific and medical understandings of multiple human sexes bring with them both the means to disrupt and the tools to reinforce dominant beliefs about sex and gender. Sometimes feminist analyses of science and technology present these enterprises as monopolithic behemoths against which all resistance is powerless. Feminist accounts of reproductive technology have been particularly susceptible to this view, but recently the philosopher Jana Sawicki has provided a more empowering analysis. She writes: “although new reproductive technology” can sustain the status quo for “existing power relations,” technology also offers new possibilities for disruption and resistance.” Not only is this also the case for the medical management of intersexuality, I suggest it is always the case. Feminists must become comfortable enough with technology to ferret out the points of resistance. (77)

Sawicki, J. (1991) Disciplining Foucault Routledge. p.88.

第三章の結語

We are moving from an era of sexual dimorphism to one of variety beyond the number two. We inhabit a moment in history when we have the theoretical understanding and practical power to ask a question unheard of before in our culture: “Should there be only two sexes?” (77)

7 Do sex hormones really exist? (gender becomes chemical)

避妊・「性」ホルモン研究・spermicide

Borell, M. (1978) Setting the standards for a new science: Edward Schaefer and ebdocrinology. Medical History 22: 282-90.

Borell, M. (1985) Organotherapy and the emergence of reproductive endocrinology. Journal of the History of Biology 18(1): 1-30.

Borell, M. (1987) Biologists and the promotion of birth control research, 1918-1938. Journal of the History of Biology 20(1): 51-87.

Clarke, A. (1990) Controversy and the development of reproductive science. Social Problems 37(1): 18-37.

Clarke, A. (1998) Disciplining reproduction: Modernity, American life sciences and the “problem of sex”. University of California Press.

「性」ホルモン概念を1936年に批判していたのはJohn Freud（オランダの生化学者）

David, K., J. Freud, et al. (1934) Conditions of hypertrophy of seminal vesicles in rats II. Biochemical Journal 28(2): 1360-67.

Oudshoorn, N. (1990) Endocrinologists and the conceptualization of sex, 1920-1940. Journal of the History of Biology 23(2): 42-83.

Oudshoorn, N. (1994) Beyond the natural body: An archeology of sex hormones. Routledge.

8 Rodent’s tale

Alfred Jostの＜メスが原型でオスはそこから分化・派生＞説の批判

※ここは見事な章。動物実験における性的バイアス等の批判的抽出。

9 Gender systems: toward a theory of human sexuality

What was the animal’s social history? What was the architecture of the test apparatus? Why did specific genetic strains respond to hormone stimuli only under certain conditions?.....

How does knowledge about the body acquire gender? ……How do gender and sexuality become somatic facts? ……How, in other words, does the social become material? (235)

We will, I am sure, continue to fight our politics through arguments about biology. (255)

Cressida J. Heyes, “Feminist Solidarity after Queer Theory: The Case of Transgender”, Signs, 2003. vol.28, no.4.

※Sheila Jeffreysについては、The Lesbian Heresy (Spinifex, 1993)だけが参照されている。本論文はフェミニストとクイアとの分裂を修復しようとする。フェミニストの側からのトランス批判に対する批判という体裁をとっている。その批判は重要なものを含むが、フェミニズムが多彩なものを包摂せんとすることをもって連帯と称している気味がある。運動の体制化の徴候の一つである。

It is by now clear that feminist politics needs to speak to (and be spoken by) many more subjects than women and men, heterosexual women and lesbians. How―in theory and in practice―should feminism engage bisexuality, intersexuality, transsexuality, transgender, and other emergent identities that reconfigure both conventional and conventionally feminist understandings of sex, gender, and sexuality? For me this question takes its most pressing forms when I think about how effective alliances can be forged in feminist spaces. (1093)

transexualとtranssexual

後者は二つの名詞の複合形になっていて”cross sexes”の含意を持つが、前者は統合された名詞形になっているのでこちらがいいとするのが、

Wilchins, Riki Anne (1997) Read My Lips: Sexual Subversion and the End of Gender, Firebrand Books. p.15.

本論文は後者を採用。

代名詞の記法

Leslie Feinbergは、hir(in place of her/his)、ze(in place of he/she)を導入。

二つのフェミニスト本の批判

Janice Raymond, The Transsexual Empire: The Making of the She-Male (Teachers College, 1979/1994)

Bernice Hausman, Changing Sex: Transsexualism, Technology, and the Idea of Gender (Duke University Press, 1995).

Rymondの本は、the archetypal articulation of radical feminist hostility to transsexualityであり、a persistent influence on feminist perceptions of transgenderを及ぼしてきた（関連文献は註10に列挙）。(1099)

Rymondの本は、transsexualityを管理する医学的な言説と制度を分析し、John Moneyを批判した点で先駆的ではある。しかし、transsexualityをsexist normsと共犯的と見なした。

Raymondはこう書いていた。

“Does a Black person who wants to be white suffer from the ‘disease’ of being a ‘transracial’?”, “there is no demand for transracial medical intervention precisely because most Blacks recognize that it is their society, not their skin, that needs changing”.(xvi)

これに対して、先ず、transracialな医学的「美容」整形的介入は現にある。次に、もちろんこのことは政治的文脈を有するが、もっと歴史的考察が必要とする。(1102)

Raymondはtranssexualをseeking total sex reassignment surgeryに還元している。ところが、Raymondはtransgenderに対しては態度が曖昧になる。Transendではないからというわけである。では、Raymondを満足させるようなtrans lifeとは何か。そんなものはないのだ。あるいはむしろ、Raymondはthe woman-identified womanだけを認めるのだ。(1107-1108)

※Heyesは各人がgender styleを自己表現すれば十分であるとは言い切れない。どうしてもフェミニスト的政治的文脈のことをいわばプラトン的に想起せざるをえない。

Gender expression is thus not only an aesthetic choice about cosmetics or hairstyle, skirts or suits. It is also implicated in politically fraught behaviors, economic marginalization and exploitation, and political consciousness. (1111)

transgender-activist-feminist

Stone, Sandy. (1991) “The Empire Strikes Back: A Posttranssexual Manifesto” in Body Guards ed, Julia Epstein, Routledge.

Stryker, Susan (1994) “My Words to Victor Frankenstein above the Village of Chamounix”, GLQ: A Journal of Gay and Lesbian Studies 1(3): 237-54.

Bornstein, Kate (1995) Gender Outlaw, Vintage.

Bornstein, Kate (1997) My Gender Workbook, Routledge.

Feinberg, Leslie (1998) Trans Liberation: Beyond Pink or Blue, Beacon.

Namaste, Viviane K. (2000) Invisible Lives: The Erasure of Transsexual and Transgendered People, University of Chicago Press.

Haynes, Felicity and Tarquam McKenna eds (2001) Unseen Genders: Beyond the Binaries, Peter Lang.

Stephen O. Murray, (1997) “Five Reasons I Don’t Take Queer Theory Seriously”, in Ken Plummer (ed.), Sexualities and Their Futures (Routledge, 2002)

First, I balk at the term “queer”, which I do not think can be defanged. Moreover, I believe that those who despise differences will always be very happy to accord that label to anyone who wants it.

Second, I find it difficult to take seriously an alternative to “binarism” built on a contrast of “normative” and amorphous contra-normative. 

Third, idealism and very vulgar linguistic determinism…….I think that the “queer” perspective―which I do not think deserves the name “theory” and certainly not that of “social theory”―romanticizes ineffective substitutes for politics. The most prominent one is subjective reactions to seemingly randomly selected high culture and popular culture texts……a sentimental romanticizing of what seems to be more juvenile acting out than serious attempts to change anything in the world, what I would call―with apologies to Lenin―”infantile post-leftist adventurism”. Directly related to this is what I see as the a priori assumption that whatever subalterns do must be “resistance”―in particular that “playing with” or “playing at” gender erodes gendered social organization of domination. Variant performances and discursive practices do not change societies. I think that we need fewer celebration of “transgression” and more analysis of how subalterns reproduce their own subordination, both intra-psychically (call it self-hatred, with “self” being a kind of person) and interpersonally (call it socialization).

Fourth, ethnocentricity and ahistoricism…….Gender-crossing performativity exists and has existed in many times and places without challenging the subordination of those gendered as kinds of “females”. Those who live―or play―various transvestic homosexual roles generally retain some male privilege, especially greater mobility or better access to the best materials for doing “women’s work”. In the other major pre-late-modern organization of same-sex sexual desire and behaviour, the young are subordinated to their elders.

That is, being gender variant or engaging in same-sex sex has not been transgressive and has not destabilized hierarchies of domination.

Fifth, is the return of the repressed, that is, the revalorization of Freud’s eternal and constant theory of motivation, further mystified in Lacanian rhetoric. Why so many deconstructionists are drawn to undeconstructed Freudianism is a mystery to me, one rife for sociology of knowledge analysis.

Murray, Stephen O.

1983. Fuzzy sets and abominations. Man 19: 396-399.

1994. Subordinating native cosmologies to the Empire of Gender. Current Anthropology 35: 59-61.

1995. Discourse creationism. Journal of Sex Research 32: 263-265.

1996. American Gay. University of Chicago Press.

1999. Homosexualities. University of Chicago Press.

Cheshire Calhoun, “Separating Lesbian Theory from Feminist Theory”, Ethics 104 (1994), pp. 558-581.

※フェミニズムとレズビアニズムの歴史的関係

Feminist theories developed outside of the context of lesbianism are brought to bear on lesbianism in order to illuminate the nature of lesbian oppression and women’s relation to women within lesbianism. So, for example, early radical lesbians played off the feminist claim that all male-female relationships are dominance relationships. They argued either that lesbian is the paradigm case of patriarchal resister because she refuses to be heterosexual or that she fits on a continuum of types of patriarchal resisters.

Charlotte Bunch, Passionate Politics, Essays 1968-1986 (St. Martin’s, 1987)

Monique Wittig, The Straight Mind and Other Essays (Beacon, 1992)

Contemporary lesbian theorists are less inclined to read lesbianism as a feminist resistance to male dominance. Instead, following the trend that feminist theory has itself taken, the focus has largely shifted to women’s relation to women:

Allen (ed.), Lesbian Philosophies and Cultures (Institute of Lesbian Studies, 1990)

Sarah Lucia Hoagland, Lesbian Ethics: Toward New Value (Institute of Lesbian Studies, 1990)

Janice G. Raymond, A Passion for Friends (Beacon, 1986)

ここで扱われるイシューは、老化・人種、女性の友愛、s/m等。これらはフェミニズムが設定したイシュー。したがって、

Once again, lesbian thought becomes applied feminist thought.

レズミアニズム分析にフェミニズムのツールを使うのは間違ってはいない。それに役立たないのなら、フェミニズムに何か間違いがあることになろう。しかし、それでも、

My worry is that if this is all that lesbian feminism amounts to then there is no lesbian theory. 

レズミアン・フェミニストは、ゲイ・ムーブメントとの違いを主張してきた。後者には難点があるからだ。

The gay rights movement has suffered from at least two defects. On the one hand, in focusing on lesbians’ and gays’ shared status as sexual deviants, the gay rights movement was unable to address the connection between lesbian oppression and women’s oppression. On the other hand, it tended to equate gay with gay male and failed to address the patriarchal attitudes embedded in the gay movement itself. 

Marilyn Frye, The Politics of Reality (Crossing, 1983)

Robin Linden et al., Against Sadomasochism (Frog in the Well, 1982)

ベティ・フリーダン・NOW vs レズビアン・フェミニズム

The first major lesbian feminist statement, “The Woman-Identified Woman”, was a direct response to Betty Friedan’s charge that lesbians posed a “lavender menace” to the women’s movement. In Friedan’s and many National Organization for Women (NOW) members’ view, the association of feminism with lesbianism, and thus with deviancy, undermined the credibility of women’s rights claims. Threatened with ostravism from the women’s movement, the Radicallesbians argued in “The Woman-Identified Woman” that lesbians, because they love women and refuse to live with or devote their energies to the oppressor, are the paradigm feminists. The political climate of the 1970s women’s movement thus required lesbian feminists to assert their allegiance to feminists aims and values rather than calling attention to lesbians’ differences from their heterosexual sisters.

Shane Phelan, Identity Politics: Lesbian Feminism and the Limits of Community (Temple University Press, 1989)

Terralee Bensinger, “Lesbian Pornography: The Re/Making of (a) Community”, Discourse 15 (1992): 69-93.

そのために以下の一連の問題が隠蔽されてきた。

This move effectively barred lesbian feminists from asking whether heterosexual women and men have, as heterosexuals, a class interest in constructing heterosexual sex as the only real, nonimitative sex; in eliminating historical, literary, and media representations of lesbian and gay men; in reserving jobs, public accommodations, and private housing for heterosexual only; in barring lesbians and gay men from access to children in the education system, children’s service organizations, and adoption and artificial insemination agencies; in reducing lesbianism and homosexuality to biologically or psychodevelopmentally rooted urges while propagating the myth of a magical heterosexual romantic love; and in securing for the married heterosexual couple exclusive pride of place in the social world.

セクシュアリティの政治とジェンダーの政治を分離すること

But separating sexuality politics from gender politics is exactly what must happen if there is to be a specifically lesbian feminist theory rather than simply feminist theory applied to lesbians. 

※セクシュアリティが問題化するのはこの文脈であることに注意。ジェンダー／セックス論では、セクシュアリティは暗黙の前提とされているし、その場合異性愛化されている場合が多い。大概のフェミニズム文献でセクシュアリティが殊更に問題化されないで自明視されていることの背景の一つであろう。以前なら＜エロス＞が占めていた位置である。したがって、セクシュアリティは単純な翻訳を許さない。おそらく大抵は、多型倒錯や同性愛の文脈である。

異性愛と家父長制の分離

In what follows, I will be arguing that, like patriarchy and capitalism, or white imperialism, patriarchy and heterosexual dominance are two in principle, separable systems. Even where they work together, it is possible conceptually to pull the patriarchal aspect of male-female relationships apart from their heterosexual dimensions. In arguing for the conceptual separability of the political structure of heterosexuality from patriarchy, I hope establish two main points. First, lesbianism ought not to be read solely as resistance to patriarchal male-female relationships. ……Second, even if empirically and historically heterosexual dominance and patriarchy are completely intertwined, it does not follow from this fact that the collapse of patriarchy will bring about the collapse of heterosexual dominance. Heterosexual society may simply adapt to new social conditions. Thus it is a mistake for feminists to assume that work to end gender subordination will have as much payoff for lesbians as it would for heterosexual women.

※異性愛・有性（社会）批判を発しうる一つの場所。もう一つは障害者。もう一つは動物。もう一つは、さまざまな事情での生殖不能者

Monique Wittig “Lesbians are not women” (‘The Straight Mind’の結語)は正しくはない。

異性愛の女性が女性であるのを拒否することと、レズビアンが女性であるのを拒否することが異なることを見えなくしてしまう。（異性愛の）フェミニストの観点から見ているために、レズビアンが抱える独自の諸問題を見ていない。以上の批判の要点は、

What these criticisms suggest is, first, that the political structure that oppresses heterosexual women is patriarchy; but the political structure that most acutely oppresses lesbians is more plausibly taken to be heterosexuality. Second, these criticisms suggest that heterosexual women’s (especially heterosexual feminists’) and lesbians’ relation to the category “woman” are not the same.

初期リベラルフェミニストのandrogynyとフランス・フェミニストの脱構築を除き、フェミニストは基本的にwomanを脱構築・除去しなかった。むしろwomanカテゴリーの再構築を目指した。

この再構築の過程には二つの時期がある。第一の時期には、男性への従属と男性による支配を合理化するような種々の「女性性」を使用できなくするようにすること。第二の時期は、フェミニズムそのもので使用されるwomanが、中間階級で大学教育を受けて異性愛であるといった含意を持たないようにすること。ともかく、womanであることの拒絶は、何ものかである限りでのwomanの拒絶であって、womanそのものの拒絶ではない。

レズビアンにとっては、そのようなことではない。

This is not the lesbian relation to the category “woman”. Although partly mistaken, I think, in her reasons, Wittig was correct to say that to be a lesbian is to exit the category “woman” altogether. It is to be ungendered, unsexed, neither woman nor man. This is because (here following Wittig) sex/gender is the result of institutionalized heterosexuality. Heterosexual systems are ones that organize reproduction via heterosexual practice. That practice requires the production of two sex/genders so that sexual desire can be heterosexualized. It also requires that sex/gender map onto reproductive differences. Thus, within heterosexual systems, “’intelligible’ genders are those which in some sense institute and maintain relations of coherence and continuity among sex, gender, sexual practice, and desire.” Individuals who violate the unity of reproductive anatomy, heterosexual desire, and gender behavior fall out of the domain of intelligible gender identity. At best, lesbians are not-women.

ここからdragとpassingの意味・意義

Because the lesbians stands outside the category “woman”, her experience of womanliness and its oppressive nature is not identical to that of the heterosexual feminists, who stands within the category of “woman”, even if resistantly. Womanliness is not something the lesbian has the option of refusing or reconstructing for a better fit. It is a fundamental impossibility for her. To be a not-woman is to be incapable of being a woman within heterosexual society. The lesbian can thus be womanly only in the mades of being in drag and of passing. 

フェミニストが無批判にレズビアンを包含するとすれば、そのとき実は、解剖学的・生物学的徴表によって包摂していることになる。そのときレズビアンの身体性は無視される。とするなら、「女性」の身体は社会的に構築されているという批判だけでは、レズビアンの問題は解決しないことになる。

※ここは構築主義への批判というより、構築の対象を一色のものと想定していること、構築の対象が確定していると想定していることへの批判。ただ、もっと含蓄がある。

The lesbian objection to being a woman is not met by admissions that the category “woman” as well as what it means to be anatomically female are open to social construction and reconstruction. Nor is it met by the suggestion that there is no single category “woman” but instead multiple categories of women. From a lesbian perspective, what has to be challenged is heterosexual society’s demand that females be women. For that demand denies the lesbian option.

フェミニズムとレズビアニズムのthe potential friction

butch and femme, lesbian s/mの評価をめぐって

フェミニストの観点からするなら、社会的な受動性・従属性・「ヘテロパトリアーカルな意味」の引き受け・領有は正当化できるものではない。たとえそれが男性相手ではないとしても。

Julia Penelope, “Heteropatriarchal Semantics and Lesbian Identity: The Ways a Lesbian Can Be”, in her Call Me Lesbian (Crossing, 1992)

Janice G. Raymond, “Putting the Politics Back into Lesbianism”, Women’s Studies International Forum 12 (1989): 149-56.

※先ずButlerとBensingerによる反論が引用される。

What the feminist critique omits is the fact that “within lesbian contexts, the ‘identification’ with masculinity that appears as butch identity is not a simple assimilation of lesbianism back to the terms of heterosexuality. As one lesbian femme explained, she likes her boys to be girls．．．As a result, that masculinity, if that it can be called, is always brought into relief against a culturally intelligible ‘female body.’ It is precisely this dissonant juxtaposition and the sexual tension that its transgression generates that constitute the object of desire.” (Butler, Gender Trouble, p. 123.)

※しかし両者による批判は不十分。

But have Butler and Bensinger really responded to the feminist critique of butch-femme role-playing? I think not.

From a feminist point of view whose political yardstick measures only distance from patriarchal practices and institutions, butches and femmes, lesbian sex radicals who promote pornography and s/m, lesbian mothers, and married lesbians all fail to measure up. All are vulnerable to the charge of appropriating for women and between women the very practices and institutions that have served so well to oppress women. Yet it is precisely these women who insist on the reality and value of romance, sexuality, parenting, and marriage between women, who resist most strongly heterosexual society’s reservation of the private sphere for male-female couples only. From a lesbian point of view whose political yardstick measures resistance to heterosexuality and heterosexual privilege, they are neither politically uninteresting nor assimilationist.

Lesbians fall in love with, want to make love to, decide to set up a household with a particular other woman, not a class of women. It is for this particularized, sexualized love that lesbians are penalized in heterosexual society. Because of this, lesbian theory needs to move specifically lesbian love to the center of its political stage.

In short, unlike the heterosexual woman, including the heterosexual feminist, the lesbian experience of the institution of heterosexuality is of a system that makes her sexual, affectional, domestic, and reproductive life unreal. With heterosexual society, the experience between women of sexual fulfillment, of falling in love, of marrying, of creating a home, of starting a family have no special reality. Unlike the heterosexual feminist, the lesbian has no socially supported private sphere, not even an oppressive one.

Failure to see the difference between the heterosexual feminist’s and the lesbian’s relation to the institution of heterosexuality may well result in mislocating lesbian politics. From a feminist point of view, sexual interaction, romantic love, marriage, and the family all danger zones because all have been distorted to serve male interests.

※まさしく来たるべき民衆の問題。

Nina Wakeford, “Cyberqueer”, in A. Medhurst (ed) Lesbian and Gay Studies: a critical introduction (Cassell, 1997) pp. 20-38.

What do lesbian, gay, transgender and/or queer cyberspaces look like?

Newsgroups

Electric mail discussion lists

Chat rooms

Web sites

What is the social, political and economic importance of cyberqueer spaces?

A critical reading cyberqueer studies

Anne Fausto-Sterling, “The Five Sexes: Why Male and Female are Not Enough,” The Sciences (March-April 1993)

In Christine L. Williams and Arlene Stein (eds), Sexuality and Gender (Blackwell 2002)

1843年、Levi Suydam, a 23-year-old resident of Salisbury, Connecticutが、（Whig党員としての）投票権を町の選挙人委員会に申請。Suydamは、more female than maleと言われて投票を認められず（女性参政権は80年後）。論争に。

論争に「決着」を付けるために、医師のWilliam James Barryが呼ばれて「診断」。Suydamはmaleであると宣言。投票権は認められる。

しかし、その「診断」は早計であったようだ。数日してBarryは新事実を発見する。

Within a few days he discovered that, phallus notwithstanding, Suydam menstruated regularly, and had a vaginal opening. Both his/her physique and his/her mental predispositions were more complex than was first suspected. S/he had narrow shoulders and broad hips and felt occasional sexual yearnings for women. Suydam’s “feminine propensities, such as a fondness for gay colors, for pieces of calico, comparing and placing them together and an aversion for bodily labor; and an inability to perform the same, were remarked by many,” Barry later wrote.

西洋文化では＜性(sexes)は二つだけ＞。言葉ですらそうなっている。法的にもそうである。

このa two-party sexual systemは自然を無視している(in defiance of nature)。

For biologically speaking, there are many gradations running from female to male; and depending on how one calls the shots, one can argue that along that specturm lie at least five sexes―and perhaps even more.

医学の標準的文献は、intersexという用語で三つのサブグループを包括してきた。

the so-called true hermaphrodites, whom I call herms, who possess one testis and one ovary (the sperm-and egg-producing vessels, or gonads);

the male pseudohermaphrodites (the “merms”), who have testes and some aspects of the female genitalia but no ovaries;

the female pseudohermaphrodites (the “ferms”), who have ovaries and some aspects of the male genitalia but lack testes.

それぞれのサブグループにしても複雑である。

※さて、ファウスト=スターリングは二つのことを主張する。これらの主張がセックスの分類ではなくセクシュアリティの分類の含意を帯びることに留意。あるいはむしろ、ファウスト=スターリングもまた、何らかの枠組みの中で、身体局部・生理系局部に依拠して分類するわけである。これをどう評価するか。

※例えば、皮膚色に依拠した分類との比較。形質に依拠して「通常の」分類との比較。

※連続体の主張は、個体発生・形態形成の観点からの身長差や体重差の議論に近くなっている。ノッポ／チビの二分類ではなく云々というわけだ。しかし問題は、そのようなまさに形態形成的な差異に準拠することで何を言いたいのかである。

on the basis of what is known about them I suggest that the three intersexes, herm, merm, and ferm, deserves to be considered additional sexes each in its own right. Indeed, I would argue further that sex is a vast, infinitely malleable continuum that defies the constraints of even five categories.

※そして当然にも頻度の話に進む。ここからintersex、intersexualにintersexualityが加わる。

the frequency of intersexualityの見積もりは困難である。

John Moneyはsexual-organ defectsの研究で新生児の4％と推測した。

※ファウスト=スターリングは、新生児に対するホルモン治療と手術は、人々が”fit in”を望む限りhumanitarianだと評価する。しかし、医学界の想定＜二つの性しかない、heterosexualityだけがnoramal＞は、virtually unexaminedとする。だからexamine（だけ）が責務になる。以下、簡単な歴史的回顧。

Hugh H. Young, Genital Abnormalities, Hermaphroditism and Related Adrenal Diseases (1937)

これは後の医療的介入の基礎を開いたが、中立的でよい本。その中のケースからa hermaphrodite named Emmaの紹介。

Emmaはfemaleとして育てられる。Emma had both a penis-size clitoris and a vagina, which made it possible for him/her to have “normal” heterosexual sex with both men and women.十代のときにgirlsと。19歳のときa manと結婚。Emma曰く、

“Would you have to remove that vagina? I don’t know about that because that’s my meal ticket. If you did that, I would have to quit my husband and go to work, so I think I’ll keep it and stay as I am. My husband supports me well, and even though I don’t have any sexual pleasure with him, I do have lots with my girlfriends.”
Christopher J. Dewhurst and Ronald R. Gordon, The Intersexual Disorders (1969)になると、the near-hysteric toneに。例えば、

“One can only attempt to imagine the anguish of the parents. That a newborn should have a deformity…[affecting] so fundamental issue as the very sex of the child…is a tragic event which immediately conjures up visions of a hopeless psychological misfit doomed to live always as a sexual freak in loneliness and frustration.”
今世紀のintersexualityの扱いは、まさにフーコーのいうbiopowerである。

生化学・胎生学・内分泌学・心理学・手術の知識が、人間の性のコントロールを発展させた。それはうまく行く場合もあるが、そうも行かない。

そこで、別の仕方でutopia。

multiple sexualitiesに役立つように知識を用いる。

ambiguityを認める文化。

医学は、hermaphroditesの生存に関わること、hernias, gonadal tumors, salt imbalance caused by adrenal malfunctionに関与すべき。

intersexualsへの医学的介入は成人後。

育児にまつわる（心理的）問題あろうが、intersexual childrenを育てる両親はbrave pioneersである。

Steven Epstein, “A Queer Encounter: Sociology and the Study of Sexuality,” Sociological Theory 12: 2 (July 1994)

In Christine L. Williams and Arlene Stein (eds), Sexuality and Gender (Blackwell 2002)

※概説として

Queer Nation, ACT UP, Outrage.

1960年代と1970年代に、社会学は、セクシュアリティとホモセクシュアリティの理論化の根本的変化に貢献した。そのとき以下の三つのものに対抗した。

naturalized conceptions of sexuality as a biological given

Freudian models of the sexual drive

the Kinseyan obsession with the tabulation of behavior

社会学のsocial constructionist perspective on sexualityは、当時の二つの理論から。

symbolic interactionism

labeling theory

ミシェル・フーコーの頭からだけ飛び出したわけではない。

The Critique of the Natural

※次に引用される「自然化」の理解はまだ穏当。むしろその理解が貧困化したと言うべき。

John Gagnon and William Simon (1973: 3-4) Sexual Conduct: The Social Sources of Human Sexuality. (Aldine)

Sexuality was “naturalized” in two senses: first, in the dominant assumption that human sexuality should be understood as a biological function rooted in evolutionary imperatives which are then translated straightforwardly into social institutions and cultural norms; second, in the acceptance of the corollary that certain expressions are “natural”, while others are therefore “unnatural.”
※しかし、次の「通念」は問題。これは十九世紀に構築された性の一般理論（フーコー）からしても、その奇怪な縮小化である。むしろ、どうしてこのことが理論的障害になったか。フェミニズムの影響もあったが、むしろ理論的障害をこう設定してセクシュアリティを論ずるというそのことが「我らヴィクトリア朝」。

The primacy obstacle to a sociological understanding of sexuality was the restricted emphasis on the mechanics of sex and its link to reproduction.

※ホモセクシュアル・アイデンティティを考える場合、上記の批判の含意は、特定の行動特定の指向(orientation)に依拠して創出されるのではなく、そのようにラベリングされることとその内面化に依拠してということになる。このことがアイデンティティポリティクスへ。この文脈でカミングアウトは、集団アイデンティティの公的構築と、社会的変化のための政治的戦略として称揚された。以下参照

Escoffier, Jeffrey (1985) “The Politics of Gay Identity,” Socialist Review 82/83: 119-53.

フーコーの「構築主義」の含意はアイデンティティ・ポリティクスの限界の指摘。初めは生産的でも、normalizationそのものを変えないから。

Weeks, Jeffrey (1985) Sexuality and Its Discontents: Meanings, Myths & Modern Sexualities, Routledge.

※1980年代、セクシュアリティのアカデミックな研究が、ホモセクシュアリティに集中したことは何の症候か。

Deciphering Queer

1980年代後半、queer。ゲイ・レズビアン・コミュニティへ新規参入した新世代。

このqueer turnの文献。
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特にSedgwick, Epistemology of the Closet (1990)はそこにqueer theoryなる語は出ないもののa canonical text。
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Radicallesbians, “The Woman-Identified Woman,” in Karla Jay and Allen Young, eds., Out of the Closets: Voices of Gay Liberation, pp. 172-177. (Douglas, 1970)

In Larry Gross and Lillian Faderman, eds., The Columbia Reader on lesbians and gay men in media, society, and politics (Columbia University Press, 1999)

It should be understood that lesbianism, like male homosexuality, is a category of behavior possible only in a sexist society characterized by rigid sex roles and dominated by male supremacy. (562)

Homosexuality is a by-product of a particular way of setting up roles (or approved patterns of behavior) on the basis of sex; as such it is an inauthentic (not consonant with “reality”) category. In a society in which men do not oppress women, and sexual expression is allowed to follow feelings, the categories of homosexuality and heterosexuality would disappear. (562)

Only women can give each other a new sense of self. That identity we have to develop with reference to ourselves, and not in relation to men. This consciousness is the revolutionary force from which all else will follow, for ours is an organic revolution. (564)

It is the primacy of women relating to women, of women creating a new consciousness of and with each other which is at the heart of women’s liberation, and the basis for the cultural revolution. (564)

Anonymous Queers, “Queers Read This: I Hate Straights”, Leaflet distributed at annual gay pride parade, June 1990, New York City, pp. 1-2

In Larry Gross and Lillian Faderman, eds., The Columbia Reader on lesbians and gay men in media, society, and politics (Columbia University Press, 1999)

Straight people are your enemy. They are your enemy when they don’t acknowledge your invisibility and continue to live in and contribute to a culture that kills you. (588)

WHERE ARE YOU SISTERS? (591)

Where are you sisters? I’m trying to find you, I’m trying to find you. How come I only see you on Gay Pride Day?

We’re OUT, Where the fuck are YOU? (591)

※ Cf. Derrida
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