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I.Introduction

ItismyobjectiveheretointroducestudentsofKanji(ChineseCharacters)tosomeobservations

andideasofimmediateinterestintheworkofProfessoremeritusShirakawaShizuka(1910-
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ChineseCharacters—AWorldView
Translating,IntroducingandInvitingtoShirakawaShizuka’sKanjiDictionary

‘ExplanationofCommonUseKanji’andShirakawaKanjiScience
AnAppreciationoftheHistoricalMethodinOrientalStudies

ChristophSCHMITZ

「漢字─そこに示された世界観」
─白川文字学へのいざない、「常用字解」の翻訳と紹介を通じて─

東方学における歴史的方法論を評す

要旨
拙論は、白川文字学を歴史的、学問史的に位置づけることを主に目指すものであるが、それは筆者

の『常用字解』（白川静）の英訳の成果でもある。
冒頭に、１９世紀スコットランド生まれの碩学であり、四書五経等の英訳者でもあるJamesLegge（中

国名・理雅各、１８１５-９７）の「歴史的かつ字形学的な漢字字書が望まれる」という引用を提示し、白川文
字学が初めてこれに応えたものであることを指摘しておいた。そして筆者の翻訳経験に基づいて従来
の諸用語の批判的検討を行いながら、いくつかの新しい専門用語を紹介したあと、さらに、西洋言語学
派の漢字誤解の代表例、漢字を表音文字とするアプローチなどの先入観や偏見にふれ、白川文字学が
それらとは対照をなすことを明らかにしようとした。そして、それを通じて従来の偏った見方を修正
し、欧米等の学者の漢字理解に資し、かれらの悩みの解決に資するものとしようとした。特に、筆者
は、西洋言語学には「文字学」という概念がないため、「文字学」と「語源学」の意味を白川静の代表作
に沿ってそれぞれ定義する。また、論文全体を通じて漢字と儒教、仏教の歴史的関係について考慮した。

加えて拙論は、東アジアの共通文化である祖先礼拝が漢字の基底にあることを明らかにする。西洋
ではローマ古代の「祖先供養」の文化が弱まり、キリスト教の祖先礼拝への態度も宗派によって異な
る。そこで、宗教改革時のルター、いわゆるプロテスタントやイエズス会などの思想を、中国古代と
その古典、儒教と比較し、祖先礼拝における漢字の具体的役割を紹介する。イエズス会の中には祖先
礼拝に対して寛容な態度もあり、東アジア学にさまざまな貢献もあったが、結局は漢字と祖先礼拝に
ついての不十分な理解が彼らの失敗を招き、今日まで「西洋」と「東洋」の相互対話を難しくしてい
る点も、筆者は指摘したい。
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2006).Some— probablysurprising— comparisonsofthesocietyandthoughtthatshowsin

Kanjiwithworldhistoryshallcomplementthisattempt.Shirakawahasconvincinglysolvedwhat

studentsoftheseintricatecharactersmighttermtheriddleofcrackingtheChinesepuzzles.

Withhim,theirresponsibleguessing‘method’incharacterexplanationhascometoanend,

answeringthecallofJamesLegge(1815-97)from140yearsago:

“AgreatdesideratuminthestudyoftheClassicsofChinaisareallygooddictionary....the

Chinesethemselveshavenodictionarywhichgivesasatisfactoryhistoricalanalysisofthe

charactersofthelanguageandtracesfromtheprimarymeaningofeachtermitsvarious

subsequentapplications.Whenadictionaryshallhavebeenmadeontrueprinciplesby

someonewhounderstandstheoriginofthecharacters,andhaspursuedthehistoryof

everyonethroughthevariousformswhichithasassumed,theinterpretationoftheClassics

willbegreatlyhelped.”(TheChineseClassics,Vol.3,ShooKing,Prefaceviii,1865)

IncontrasttoLeggeandthelasttwothousandyears,intermsofscientificunderstandingof

Chinesecharacters,weliveinatimewhentheycanberegardedasexplainableforthefirsttime

inhistory.NotwithstandingthatShirakawahasaccomplishedsomeofhisimportantbasic

achievementsalreadyaboutfiftyyearsago,italsoisafactthatoutsideofJapantheyhavenotyet

foundtheappreciationtheydeserve,ascircumstanceshadnotbeenfavourableenoughtodetect

theNobelprizeworthinessofhiswork.LearnerswhowanttolearntheJapaneseorChinese

languageandcharacterswillherehavetherealkeytotheirtask.Easieritwillnotget.Inmy

estimationlearnerswillsafeatleastthreeyearsoftheusualperiodnecessaryforlearningwhen

usingthisdictionary.Theintelligentlearnercannowsteerclearofwastinghisorhertimewith

wrongexplanationsofKanji.

ProspectiveKanjilearnersoftenfindthemselvesintheproblematicsituationthattheyhaveno

(good)teacherforwhattheywanttolearn.MytranslationofShirakawa’sdictionary,the

ExplanationofCommonUseKanji(JapaneseoriginalTokyo:Heibonsha,2003),itselftheresult

andquintessenceoflongresearch,enablesthefirsteversystematicandthoroughunderstanding

ofKanjiinaWesternlanguage.Itrealizesaplanformedbyaconsiderablenumberof

philosophersandscientistsforhundredsofyearsthathadnotyetbeenrealized.Theexcavations

oftheZh·uroyalgravesandtheirfindingsin2004,forexample,oncemorehaveillustratedthe

thoroughnessofShirakawa’sresearch.Morethan3300yearsaftertheirgenesis,thewaytoa

thoroughunderstandingofKanjiisandwillforeverbethroughtheworkofDr.Shirakawa.This

characterdictionaryfinallymakingKanjiintelligiblethereforealsoisidealforself-study.WhenI

beganmystudies,IwishedIhadsuchaguidethatdoesnotforcetofollowmechanical,inhuman,

orauthoritarianlearningmethods,whichdonotrelyonnaturalunderstanding.Finally,withthis
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dictionary,theuserhasthedefinitekeytomemorizingKanji,astandardworkindispensablefor

futureKanjilearning.

Themotivationenablingsuchstudiesandthistranslation,whichwouldprobablyratherhave

beenthedutyofaveteran,istheresultofseveredoubtsduringmystudiesofhistory,Japanese,

EastAsianculture,and,lastbutnotleast,philosophy,whichoftenischaracterizedasthescience

ofseeing,thinkingandjudgingforoneselfcritically.Iobservedandcouldnothelpthinkingthat

theapproachestolanguagesofphilosophersoflanguage,linguists(e.g.Saussurians),andthe

like,ratherimpedeanunderstandingthanclarifythenatureofChinesewriting.Iwassearching

foraperennialmethodtounderstandthehistoryofJapaneseandEastAsianthoughtanditsby-

product,philosophy.

DuringthefirstvisitofanofficialJapanesedelegationtoEuropein1862,threedelegates

visitedtheetymologistJacobGrimm (1785-1863),thefamouscompilerandauthorofthe

standardetymologicaldictionaryoftheGermanlanguageathishome.Inourdays,however,no

foreigndelegationvisitingJapanhadtakenthechancetopayavisittoDr.Shirakawa,soIgave

itatryandwaswelcomed.In2003,duringmysecondvisit,heshowedmetheunpublished

Japanesemanuscriptofhislatestdictionary,the常用字解 ‘JôyôJikai:ExplanationofCommon
UseKanji.’Itthencametomymindthatitwouldservethetaskofafirstcorrectintroductioninto

theworldofKanji,givinganswerstomyandotherscholar’squestions.Therefore,Ibecamethe

initiatorandtranslatorofthisEnglishversion.

Afteryearsofpreparativestudiesandatranslationprocessofaboutthreeyears,itseemsthat

thisistheonlytranslationofoneofShirakawa’smajorworksinEnglishwithhisconsent.

StudentsandteacherswhowantedtounderstandthebasicsofKanjithoroughlyand

methodicallysofarweredriventodespairbynearrandommethodsignoringthefacts.Iam

confidentthatstudentswhowanttounderstandandlearnChinesecharacterswillfindawayto

accomplishtheiroriginalaimthroughthistranslation.

ThebasisofthesedictionaryexplanationsisShirakawa’scopyoftheoriginalmaterialformore

thansixtyyearsontwentythousandpages.Anyresearcherwhoconsidershimselfapttotryan

equalcritiqueofitssoberlygroundedexplanationswillhavetoshowoffcomparablefieldwork.

This,however,hasnothappenedforthelastfiftyyears,aperiodofmissingexperiencenot

possiblyeverabletobemadeup.JapanologistsandSinologistseverywherethereforewill

welcomethiswork,asonlythroughShirakawa’soriginallyJapaneseworkthecorrectexplanation

oftheChineseCharacterscanbeknown.

─3─



ChineseCharacters—AWorldView

OnereasonforthelackingappreciationofShirakawa’sworkisrootedinthefactthat

nowadaystheJapaneseaswellasalotof‘Western’scientists,naturally,forthegreaterpart

atheists,oftenmistakenlydecidetohavenointerestatallinthewaysofreligiousthinking

whatsoeverandthereforealsoleavethehumancommonbasisofallreligionoutofsight.

Tosubjectivelyandfragmentarilymentiononlyafew,among‘Western’classicsthatcangive

insightintoprimitivereligionalsoapplicabletoKanjiareaspectsofthebasicphilosophical

researchofDavidHume(1711-1776)onpolytheism,AugusteFrançois-XavierComte’s(1798-

1857)‘lawofthreestages,’andSirJamesGeorgeFrazer’s(1854-1941)pioneeringwork— it

alreadyhadfoundtheappreciationofyoungscholarShirakawa— beingaparagonofwhat

correspondstoComte’sfirst‘stage’ofanimism,andthelike.These,andalotothers,havenotyet

beensufficientlyandpracticallyappliedtounsolvedproblemsininterculturalcomparative

studieswithKanji.Shirakawa’sresearchopensthewayforsuchcomparativeresearch.

SometimesknowledgeofthewaysofthinkingoftheancientsandtheJewish-Christianworld

evenofe.g.theOldTestamentmayalsohelprationalfantasyalittleforthinkingintotheworldof

theKanjisystem.Inthisway,theunderstandingofsuperstitiouselementsofthepoly-or

pantheisticworldofKanjicanalsobepreparedbyknowingaboutmonotheistsuperstition.

Afterawhile,readerswhowanttolearnKanjiandhavecometoputtheirtrustintothe

explanationswilldiscardviewsbasedonthecustomsoftheusageofphoneticwriting,gradually

becomemoreandmoreconvincedbytheinherentrationalityandlogicoftheunderlyingsystem

andwillnoticetohavefoundamostintelligenttoolforanunderstandingofarchaicorancient

Chinesecultureintheirveryhands,theonlypossiblebasisforanotblindlyautomatedlearning

ofKanji.Initialtrust,however,arealkeynotionintheEasternteachingsofBuddhaand

Confucius,intheseexplanationswillprovehelpfulforthesmoothdevelopmentofyourstudy.

OneofthemisunderstandingsclearedawaybyShirakawaisthefalsebeliefthatChinese

charactersweredevelopedfromthe‘YìJµng:BookofChange’(forthischeck‘MojiKôwaI:

LecturesonCharactersI,’Chap.‘MojiIzen:BeforeWriting,’Tokyo:Heibonsha,2002).This,of

course,isnotmeanttoinanywaydiminishthemeaningofthesuperbclassic.Worse,with

HirataAtsutane(1776-1843),someJapaneseShintoistsevenhaveproposedtheabsurdtheoryof

‘JindaiMoji:CharactersfromtheAgeoftheGods’ofJapanasbasisforthehexagramsofthe

‘ClassicofChange’andthenalsooftheChinesecharacters.Itisveryhumorousthoughthatone

couldeasilygatherdozensofvolumesofratherdubiouscitationsfrom modern,recent,and

presentSinologistsandJapanologistsofrankandfromtextbooksthatgivemistakeninformation
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onKanji.However,Irefrainfrommyfavouritepastimehere.Believingtheowntrainedeyesis

theonlymedicinetofreeoneselffromthismisinformation.Thereisno‘Kanjiscience’yetinthe

‘Western’realmtakingprideinitsallegedlyhighscientificstandards,and,whentryingtofind

outsomethingaboutKanji,onetoooftenfindsopinionsinsteadofthorough,historically

groundedknowledge.Correctbasicnotionsandteachingaboutthismostbasicanddailytoolof

EastAsianstudiesdonotyetexist.

InlearningaboutthecultureofEastAsia,i.e.China,Taiwan,Vietnam,Korea,andJapan,the

Chinesecharactersarethecommonfoundationoftheirculturesrespectively,andlearningthem

shouldcomefirstforeverybodywhowantstobuildhisknowledgeonfactandnotonhearsay.

Itmayatfirstseem nonsensical,butoneshouldbeawarethat,althoughfastfindingof

characterscertainlyisvaluableforlearners,itcanleadtobecomeoverlydependantonthe

dictionary.Finally,insuchcases,itmayevenleadtotheoppositeoftheintention,asthebasisof

Kanjiremainsobscure.

Recognitionofthedifferenceof語源 ‘soundetymology’and文字学 ‘kanjiscience’(which,

therefore,shouldnotbecalledetymology),theteachingontherelationshipofcharactershape

andmeaningshouldberegardedasabasicknowledgeforstudentsofJapanese.Thereare

dictionariesforthevarioustraditions.Inhismostvoluminousdictionary,themasterpiece

‘FathomingtheCharacters’(1996),Shirakawaprovidesadditionalinformationonthesound-

‘etymology’branchofChinesecharacters,which,however,canonlybesuccessfulonthebasisof

hiscorrectscienceofcharacterform andmeaning,aswewillseethatonlythrough

understandingtheshapeonecanprecedetoameaningfulinvestigationofitssoundinthenext

step.In‘Jikun:JapaneseKanjiReadings’(1987),hegivesa‘soundetymology’ofJapanese.

II.OnTranscription,MattersofForm,andTerminology

VocabularyintheoriginalhastheformofaJapanese-Japanesedefinitionandisgiveninadequate

translation.

FewJapanologistsseemtohavereadtheproclamationoftheJapaneseprimeministerfrom9

December1954,inwhichcapitalizationofnounsinalphabeticaltranscriptionofJapaneseis

sanctioned.Afterall,itstillisnothinglessthantheofficialJapanesetransliterationsystem.

Accordingly,capitalizationisappliedinthistranslationtoclearlymarknounsforlearnerswho

oftendonotknowwhichwordisanoun,andwhichisnot.Thus,tocountertheweaknessof

modernEnglishspellingwhichdoesnotclearlymarknouns,Icomebacktothetraditional
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Englishcapitalspellingofnounsasusualsomehundredyearsago.

Intranscription,theKunreishikiorKunreisystem(i.e.systemofKun-readingrules)isapplied

withitsbothtablesgivingpreferencetothesecondtablewhichincludeselementstakeninfrom

theHebonsystem（しゃ:shaし:shi,しゅ:shu,しょ:sho,つ:tsu,ちゃ:cha,ち:chi,ちゅ:chu,
ちょ:cho,ふ:fuじゃ:ja,じ:ji,じゅ:ju,じょ:jo）andtheNipponsystem（づ:du,を:wo）.
IthastobenotedthatShirakawagivesthereadingofbronzeinscriptionsandcitationfrom

classicaldictionariesorthelikeinhistoricalkanatransliteration,whichdiffersfromthepresent

kanareading.Inthetranslation,historicalkanareadingshavebeenalteredandrendered

accordingtothepresentwidespread(Kunrei)system.Sometimesbothtransliterationsaregiven.

The＾ markindicatesalongvowelaccordingtotheKunreitranscriptionsystem,notthe¯

marktypicalfor(an)othersystem(s).Theterms‘archaic’and‘ancient’arenotusedwith

disparatemeaningsascansometimesbeobservedinphonology.

Theterms‘on-sound’and‘on-soundmarker’canbesubstitutedfor‘on-reading’and‘on-reading

marker.’ThepluralofJapanese‘kami:god’alsois‘kami.’Itgenerallyistranslatedwith‘god(s),’

‘deity,’or‘deities.’Aspolytheisticdeitiesaremeant,smallcapitalsareusedfor‘god(s).’Although

anearly‘abstract’godshowsinthetortoiseplastronwritings,usuallythesegodsare,albeitfar,

ancestors.

Althoughtheyoftendo,the‘Examplesofuse’notalwaysgivethecompoundsusedmost

frequentlybutsometimesratherintroducetoaselectionofhigh-qualityJapanese.Thus,acertain

partofthevocabularygivenbyShirakawaisaselectionofcompoundsthatwouldnotappearin

theaveragebeginner’sdictionary.

Anotherspecialtraitisworthmentioninghere.Likeinhispreviouscharacterdictionaries,

unusualforacharacterdictionaryinourdays,Shirakawarefrainsfromincludingone-character

abbreviationsindicatingforeigncountrynamesintheheadlinesaswellasintheexplanations.I

takethisasahintthathisattitudetowardsthissometimeswholesaleandopenlydiscriminating

orracistpracticeiscritical,whichalsoissupportedbyseveralreferencesinhisCollectedWorks

totheoldChinese‘(Chinaor)MiddleBlossom’thought,i.e.thedisplayofdisdainforother

peoplesornationsbyanamecharacterwithnegativeassociationschosenforthemincontrastto

positiveonesfortheownpeople,cultureorcountry.Areadingofthecharacterexplanation博
‘haku:extensive’withalocusclassicusfromthebronzeinscriptionsregardingthe玁狁‘XiănYŭn,

Ken’in’tribe(Northernpeople,namedwiththeanimal-classifier)shouldgivethestudentataste

oftheactualuseofsuchcharactersinhistoricalcontext.Suchnamingattacksalsohaveplayed

andstillplaytheirnotoriousroleinhistoryandpolitics,andtheyaim atconsciousand

‘subconscious’mentalderangementofthosegivensuchcorruptednames.Needlesstostate,
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nowadayseverywherewhereChinesecharactersareusednobodywouldlikesuchageneral

namefortheircountryanddoubtlesslywouldtakefiercemeasuresagainstit.Scripsitetanimas

salvavit.

Thelanguageofadictionarynecessarilyisnearlystenographic;itrequiresterseness,brevity

andasenseofclassicalpurity.Itssentencesareseldompoetic.Evenlesssoisthetelegraphic

brevityofClassicalChinesethathasinfluencedtheShirakawastyle.Nevertheless,Ididnotfeel

theneedtoequallyabbreviatesentences,topreferafragmentarytranslationstyletoonewith

grammaticallycorrectcompletesentences,ortocopytheattimesmilitarilyshortmonosyllabic

staccatoofClassicalChinesewithitsrepertoireofbasicsoundsremindfulofearlychild’s

language.Forthesakeoflucidlyintroducingtoandconveyingthe‘etymological’useoflanguage

oftheoriginal,KanjielementsandKanjiareincludedintheexplanations.Inordertonotbreak

theflowofreadingtoooften,however,fortheconvenienceofthereader,Ihaverefrainedfrom

doingsointhoserarecaseswheretheresultwouldhavebeentooartificialifrenderedin

English.ToIhavegenerallyusedbeforeaverbandforthecentralmeaningsgiveninthe

headlinesinordertoindicatetheinfinitiveform.

Pinyin,i.e.thepresentChinesereadingsforthecorrespondingcharactersusedinChinaand

alsointhetextitselfareprovidedfornamesandtitlesintranscriptionsorthelike,when

consideredappropriate.Thischaracterdictionarymayalsoserveaspreparationforthosewho

wanttoreallyunderstandandlearntheabbreviatedcharactersusedinChina,becausetheir

formsalsohavetobetracedhistorically.Theunabbreviatedcharactersalsoareidenticalwiththe

formsusedinTaiwanwithoutinterruption.Therefore,thorough,nowcomfortable,learningof

themhasitsbeginner’sstandardtextbookhere,too.Foranunderstandingoftheabbreviated

characters,onejusthastoaddanunderstandingofthehandfulofmechanicalabbreviation

principlesthatwereappliedtotheircreationinadditiontothefundamentprovidedbymy

dictionarytranslation.

Terminology

Obviously,EastAsiaisinincreasingdialoguewithotherpartsoftheworld.Thisdialogueshould

notbebuiltonashakyfoundation.Oneprerequisiteforasolidfoundationwhenwritingand

speakingaboutKanjiinameta-languagelikeEnglishistheappropriateuseofterminology,

whichservesasamarkerfortherealstateofinformationandteachingofChinesecharacters.In

Confucius’ethicalandpoliticalprogram,theRectificationofNamesalreadyisamainpoint.It

meansaphilosophyaimingatreconsiderationofeverydaynamingandofverbalviolencethat
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forcescertainideasandconceptsontopeople’sminds,sothatitcannotleadtodisturbanceof

societyinallbranchesoflife.Itcanbehelpfulwhenthinkingaboutterminology,asIwilldo

here.Althoughnocharacterexplanation,evenacorrectone,cansubstituteforpractical

knowledgeandwritingpractice,trustworthyterminologyisrequired.Therearealotof

problematicorfalsenotionswidelyusedinthefieldthatcanmisleadlearning,oncetheyhoaxed

themindoftheunwary,whichiswhyIusetermsthatlearnerswillfindmoreconvincing,likethe

following:

1.TortoisePlastron,notTortoise‘Shell’

Thosethousandsoftortoisesusedfordivinationseemtohavediedinvain.Fewtermcoining

scholarsevertookthepaintoverifywhichoneofthetwoshellsofthesetortoiseswasused;a

roughtranslationwith‘shell’or‘carapace’missesthespecificoriginalmeaningoftheKanji甲
andgivesanunclearviewofthematter.Theflatbellyplatewasusedinwhatamountstoa

percentageofmorethan90%ofcases;thecarapace,however,whichisthehookedbackshell,

onlyinveryrareexceptions.Why?Itistoohardtobecarvedin.Thecharacter甲 originally
showstheflat‘plastron’withtheverticalandhorizontalnotchednatural‘lines’ofthebellyor

breastshell.Goodterminologyisspecific,notgeneral.

Tortoise bentcarapace

andflatplastron

Thus,Iusetheterm‘plastron’asthecorrecttermforthebellyplateemployed.Theearlier

misleadingtermhadmadeitswayintothedictionariesfromwherethenexttrustfulstudentor

specialistpicksthemupandoftencopiesitthoughtlessly.Theuppersideofthetortoiseshell,the

carapace,probablywasonlyexceptionallyusedwhenonewasbusyandtherewasnotortoiseat

hand,thusonehadtorelyonothershellsremainingfrompreviouslykilledtortoises.

2.‘Etymology’?

Thenotionofetymology(literally:teachingofetymos,i.e.thetrue,thereal)istakenfromGreek,

anIndo-EuropeanlanguageandofcoursehastobemodifiedforapplicationtotheChinese

characters.Atleast,thenotionof(graphic)‘etymology’mayenableafirstifinaccurate

provisionalcomparisonofthelineageofIndo-EuropeanwordswiththatofChinesewriting.With

theapostrophizedterm ‘etymology,’Irefertothescienceofthemeaningfulshapesofthe

Chinesecharactersthatcanonlyberesearchedonthebasisoftheindividualoriginaltortoise
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plastron,bone,andbronzeinscriptionforms.Bythatnature,‘historical’,asusedinthesubtitle,

maybethoughtofasasubstitutetermfor‘etymological.’Obviously,originally,theGreekterm

‘etymology’confinestheobjectthustermedtoIndo-Europeanlanguagesandtothephonetic

aspect.Therefore,inthestrictestsenseoftheword,itisthewrongterminthecontextofKanji

form analysisandshouldnotbeused,or,atleast,beapostrophised.Asisdoneherefor

pedagogicalpurposes,ithastobehandledwithgreatcaution.

3.‘Simplified’Character?

Amongtheatfirstlookinconspicuoustermsthat,however,actuallyhavetheeffectofdeceiving

studentsisthemanipulatingEnglishterm‘simplifiedcharacters.’EverystudentofKanjiwillsoon

noticethatproceedingstepbystepwithShirakawa’sexplanations,whichgivemeaningfulinsight

intothestandardcharacterforms(otherwisetermed‘traditional’)istheonlyaccesstorational

Kanjilearningandmemorization.Abbreviatedcharactersarenot‘simple,’astheytoooften

impedethoroughunderstandingofmeaningthathadbeenmoreclearlygivenbeforebyitsfully

pictographicpredecessor.Thus,thenaming‘regularcharacters’fortheunabbreviatedcharacter

formsand‘shortenedcharacters’fortheabbreviatedcharactersseemstobemoreappropriate.

4.‘Radical’andthe‘SixScriptsorCategories’

部首 ‘Bushu:sectionheaders’areclassifiersmerelyforthepurposeofausefuldictionary

arrangement.Theyareneitherthe‘roots’ofKanjidevelopment,nordoesknowledgeofthem

guaranteeaperfectknowledgeofKanji.Itmaybebettertothinkthatitjusthappenedthatthey

occuraspartsofKanjiinconsiderablenumber.Therefore,thetranslationandnaming‘radical’

forthemisnotmerelyunlucky,itisfalse,asthebasicLatinradixmeans‘root.’TheBushu

classificationofthe‘Shu·WénJiěZì,SetsumonKaiji:ExplanationoftheSimpleandAnalysisofthe

ComplexCharacters’(2ndcenturyAD)withits540classifiersmadeitsappearanceaboutmore

than1400yearsafterthefirstKanjiandthatoftheK±ngXµcharacterdictionarywithits214

classifiersin1716about2800yearsafterKanjiinvention.Theword‘radical’simplyismisleading.

Whyhas‘Western’Kanjiresearchnotmadeitintothefirstranksofresearchintherealsense

oftheword?Becauseoflackingappropriatelearningfacilities,non-nativesusuallyhavetosetout

atthestartingpointofabstractKanjitheoriesandclassificationslikethe‘SixScripts,’including,

amongothers,amostcrypticclassthemeaningofwhichwascontroversialsofar.Itsfinal

explanationbyShirakawadeservesbroadappreciation.Nevertheless,thiswillnotchangethe

factthatitisnearlyirrelevantforthebasicsofKanjilearningitself.

AlthoughShirakawahasgivenanewexplanationofthisclassinhislastpublication,healso

─9─



ChineseCharacters—AWorldView

haspointedoutthatthe‘SixCategoriesorScripts’ofcharactersareaclassificationthatcannot

bearealhelpwhenstartingtolearnKanji.Kanjiareidealizedrepresentationsofsociallifewith

itsrites,warsandwhatnot;theyarenotvisualizationsofabstractprinciplesasareeasily

expressibleandpossibletoinventwithwordsinalphabeticalwriting.Kanjiclassifiersdonot

functionasgenericnotions;theyarenotlogicaloperatorsintheabstractsense,andtheother

elementsnexttotheclassifiersbasicallydonothaveamereabstractroleofgivingadditional

logicalspecificationsofthisoperator.Thewholeoftheinterconnectedpartsofcharacters,with

rareexceptions,alwaysdisplayscenesrelatedtotheAncientChinesesocietyandisfully

explainableonlyinconnectiontoitsways.

Theclearindicationofacharacter’son-readingbytheon-soundmarkeristhegreatbenefitof

thepicto-phoneticcharacters,however,XùShèn(30-124,orca.58-ca.147),inhisShu·Wénnot

onlygivesamurkydefinition,Ihavenotfoundthatheevencategorizesasingleoftheabout

9300charactersheexplainsinhisdictionaryaccordingtothatcategorization.Variouspresent

dictionariesaccordinglygivevariouscategorizationsuptotoday.Thisisastrongindicatorthat

thethoroughbeginnerdoesgoodtoforgetaboutthem.TheKanjielementsmayberegardedone

byoneunsystematically,basically,however,theKanjihavetheirindividualmeaningsdueto

combinationnotofisolatedelementsbutthesocialactionsrepresentedbythemandbyparts

alwaysrelatedtothewholeofanactioninthemindofapersontakingpartinthatsociety.The

logicoftheconstructionofChinesecharactersisthelogicofthewaysofitsancientsociety.

Nolegendaryfour-eyedC±ngXié,norFúXµasheldinfolklorebelief,noranygroupsaid:

‘Well,let’ssitdownandmakeupcharactersaccordingtosixprinciples.’Theyarelater,abstract

fabricationsofthosewhohadlonglostthecorrectknowledgeofChinesecharacters.Thisiswhy

theydonothelp.Learnersmayevenknowthecategorynamesforeachindividualcharacter,but

theirknowledgeofKanjimaybelimitedtoahandful.

Theonceprevailingundiscriminatingterm‘AnteCh’inperiod’or‘pre-Chinperiod’forthetime

before221BCalsoistoblameforhavingkepttheheadsdizzyandwithittheknowledgeonthe

proceedingperiodofvitalimportancefortheChinesemind,thedevelopmentofwritingand

creationofcharactersduringtheSh±ngandtheZh·uperiod.Accordingtothelawofcauseand

effect,ignoranceofthebasisofacultureresultsinseriousmisconceptionsofthecomplete

culture,society,itshistoryandwaysofthinkingandoftheactualmeaninganddevelopmentof

characters.

KanjileaddirectlyintotheheartofancientChineselife,societyandthought,thebasisofthe

laterConfucianworldview— without‘abstract’theory.Oversimplified,generalizedorfancy

terminology,althoughitcertainlyoftenachievesitsaimofshowingofforintimidationshould
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makelearnerssuspicious.Kanjiareneitheronly‘ideographic,’‘pictographic’— albeitthese

termsareappropriatefortheirorigin— noraretheyjust‘phonetic’oranythingabstractlyone-

sided.Learnershavetobewarnedtoenterdiscussiononsuch abstractterminology.

Counterexamplesforeverytermcaneasilybefound.

III.GettingStartedinStudyingKanji:ClearingawayhithertoMisunderstandings

Naturally,onlythetipoftheicebergofbiasedopinionsobstructingKanjilearningcanbehinted

athere.Forthelearner’sbenefit,somecriticalremarksarenecessary,anddeficienciesinearlier

misrepresentationonKanjihavetobepointedout,asthereareprobablyfewscientificfields

pronetomoremisinformation.Now,however,weliveinanagewheresuchmisunderstandings

weighheavily.Here,too,alittlelearningisadangerousthing.Occasionally,‘Westerners’are

paidlipserviceandaremadetobelievethat,anyway,Kanji‘willbeabandonedsoon’andare

invitedtofeelcomfortableintheirignorance.Sometimes,evenEastAsianintellectualsof

unquestionededucationopenly‘speakout’forabandoningKanji.Establishedfacts,however,

showtheabsurdityofthisstance.Justtothecontrary,thedevelopmentofwordprocessinghas

ledtoaneasyhandlingofChinesecharactersthatnobodywouldnothavedreamtofbefore

comparedwiththatofthepastwhichforthepresentgenerationusedtothecomfortofpersonal

computersisakindoflongforgottentoil.Therefore,itcertainlyisagrossillusiontoexpectan

abolitionofKanji.Tothecontrary,theyareeffectivelyhelpedbytechnologicaldevelopment.

Itisnotexaggeratedtostatethatsituationsofcompletehelplessnesscanwaitforthose

withoutknowledgeofKanjiinEastAsiaandthat,oftenenough,understandingofKanjiwas,is,

andwillbeofvitalimportance.

Thewritingandpronunciationofe.g.aEuropeanlanguageinmethodicallearningwillforever

startwiththeABC.Thementalsanityofanybodydenyingthiswouldnaturallybedoubted.

Readingandwritingarekeyabilitiesofcloseinterrelation.Accordingly,itiscommonsensethat

meaningfulEastAsianstudiesalsohavetostartwithbasicKanjireadingandwriting.The

understandingofeverysinglewordisthemostbasicrequirementforanycorrecttranslationand

thereforealsothebasisofinterculturalunderstanding.

Historically,Kanjifrom thestandpointofmissionarieswereoftenseenasanobstacle.

Certainly,thelongintolerant,anti-iconicandiconoclastictraditioninmonotheistreligionsand

sectsplaysnotasmallrolehere,too.Notwithstanding,withthefirstLatin,French,English,and

Germantranslationsoftheclassics,and,especiallysincethenineteenthcentury,fewexceptional

personalities,likeLeggeandRichardWilhelm (1873-1930),suchabiasedattitudewas
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overcome,andwewerepresentedwithstandardtranslationsoftheimportantChineseclassics.

Inthedictionarytranslation,forquotationsfromthe‘BookofOdes,’inthedictionarytranslation

thequalityofsuchtranslationsasofLeggeandBernhardKarlgren(1889-1978),whichwill

alwaysremainsuperiorachievements,usuallyweresufficient,andtheywereoftentakenover,or

adapted.Itisobviousthatnewlygroundedaspectsofexplanationsofprominentearlyclassics

likethe‘DàoDéJµng:ClassicoftheWayandVirtue,’the‘LúnYŭ:RelationsandAphorisms,’

(vulgar‘Analects’)the‘ShµJµng:BookofOdes’andthelikeinthelightofShirakawaKanji

sciencewillfurthertheirunderstandingandexplanation.Therefore,evenifoneisnotinterested

intheConfucianclassics,oneshouldbearinmindtheirimportantroleforourknowledgeof

Chineseantiquity.

Sofar,eveninEastAsiaandnaturallysomuchmoreelsewhere,therearemanylegendson

Kanjithathindertheirrationalstudyandunderstanding.AlthoughsomeKanjistudentsmight

finditdesirabletolistupthosewhohavemisledKanjistudy,thereisnotenoughspaceavailable

heretohonourthosenames.IthastobelefttothereadertojudgethemeritsofShirakawa’s

workandcontrastitwiththepictureofpresentEastAsianstudiesindetail.Accordingly,apartof

thisarticleratherhastobededicatedtopointoutsomeofthehithertomostwidespreadand

grotesquemisunderstandings,anderroneousmethods.

Asanywhere,thereistheproblemofwheretostart.Oneofthealternatives,forexample,is

betweenrathermechanicallearningofasuccessionofsounds,throughtheabovementioned

‘Bushu,’i.e.classifiersorofmeaningfulgroups.Itseems,however,therealproblemistoget

startedatall.WiththeShirakawamethod,asitfinallygivesthecorrectexplanationsofallthe

characters,itactuallydoesnotmatterthatmuchwhichCommonUseCharacterstostartwith,

becausetoproceedmeanstogetawareofmeaningfulgroupsofrelatedKanji.Someofthe

hithertoWesternandEasternapproaches,however,evenconveytheimpressionthatexplainers

areconvincedofhavinginventedthecharactersthemselves,astheyignoretherealityofthe

historicalwayofKanjidevelopment.Thateverycharactercanbefullyunderstoodonlybyexactly

knowingandunderstandingthedevelopmentofitssubsequenthistoricalstagesshouldnotbe

belittledas‘curiosity.’Asoneintegralpartofthehistoryofmankind,theChinesecharacters

havejustonecorrect,factual,historicaldevelopment,plainandtobediscoveredonlyinductively

andempirically.Whateverirrationalfantasydepartingfromthefactsisahindrancehere.

IV.KanjiandConfucianism

Inscientificwritingonthehistoryofthought,philosophy,andpolitics,referencetothe
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ideographicalorstructuralaspectsofChinesecharactersmaystillberare.Increasingly,

however,ithasbecomeanacceptedmeansofargumentationforclarifying(sofaroftenrather

tryingtoclarify)andbackingofarguments.Itcanbeobservedmoreofteninthecaseof

‘Western’than ofEastAsian authors,who often handlethese mattersnaturallyand

‘unconsciously.’Therecanbenodoubtthat,inastrictsense,anunderstandingofthehistoryof

thoughtisimpossiblewithoutacorrect‘characterscience.’Inthissense,historyofChineseand

EastAsianthoughtasascienceespeciallyfortheveryearlytimesis,forthefirsttime,enabled

onthebasisofShirakawaKanjiscience.

EvenifoneisnotinterestedintheConfucianclassics,oneshouldbearinmindtheirimportant

roleforourknowledgeofChineseantiquity.Whendealingwithanera,country,schoolof

thought,orpersonageimbuedwiththespiritoftheConfucianclassics,the‘etymological’method

canbemostappropriate.WhatcametobecalledConfucianClassicsareaprimarysource,basis

aswellassubjectforconcrete‘etymological’research.Shirakawa,inhismanyworks,has

concretelyappliedthismethod,e.g.tothe‘BookofOdes’andthe‘LúnYŭ,Rongo:Relationsand

Aphorisms’ofConfucius(551-479BC),andotherclassics.Grammar,ofcourse,iswhatmakes

thebasicdifferencebetweenwrittenChineseandJapanese.Thecommonbasicwritingunitsof

bothlanguages,however,aretheChinesecharacters.Pictographsweretheindispensablebasis

ofwrittengrammar,as,atalaterpointofdevelopment,theycametobeusedfortheirsound

value,andvariousgrammaticalfunctionswereassignedtothem bymeresocialconvention,

ignoringtheiroriginalmeaning.

AllthiswilloratleastshouldhavemajorimplicationsforthestudyofthehistoryofEastern

thought.ItwillinfluencethelookatthehistoryofConfucianismespecially,inwhichweoften

findeminentConfucianthinkerspointingtotheshapeofcharactersinordertotrytoproof

notionsoftheirdoctrine.OnceandforallShirakawaKanjiscienceputsanendtofantasy

‘explanations’notgroundedintheoriginalmaterials.Itignorespure‘folketymologies.’

Thiscommonsenseapproachappreciatingthelawofcauseandeffect,i.e.thesimplefactthat

likewitheverythingelsethathasahistoryonehastostartatthebeginningalsowithKanji

seemstohavebeentoocleartobegraspedbythechampionsofEastAsianstudies.

Ofcourse,Confucianismhastobeunderstoodonthebasisofwhatwasbefore.Now,this

‘before’isprovidedbytheKanji.Confucianswerehistorians.Theypreservedandselectedwith

appropriatereverenceandbalancedtrust.Confuciustreasuredhistoricaldocumentsandhis

reverentialattitudeofpreservationhelpsourunderstandingofChineseantiquitytoday.

Confuciansdeserveacknowledgementforandappreciationoftheirendeavortopreservewhat

hasbeenovercome,evenincludingwhattheycouldnotunderstandfully,becausetheir
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conservativespiritandprofessionalrespecttowardstheancienthistoricaldocumentswasa

preconditionforourthoroughunderstandingtoday,morethan3000yearsaftertheinventionof

thecharacters.

Anexemplarycitationshallsufficetodemonstratetheimportanceofhistoricaldocumentation

forConfucius:

Themastersaid“IamabletodescribetheceremoniesoftheXiàdynasty,butthestateQǐ

cannotsufficientlyattestmywords.Theycannotdosobecauseoftheinsufficiencyoftheir

recordsandwisemen.Ifthoseweresufficient,Icouldadducethem insupportofmy

words.”(Legge,‘Analects’III,9;thissayingisalsofoundin:‘TheStateofEquilibrumand

Harmony’(vulgar:‘DoctrineoftheMean’),paragraph28.

Inthissense,thevaluableroleofConfucianism isthatoftransmissionofknowledgeon

antiquity.IfConfucianethicsdistilledfrom theLúnYŭ— whichitselfhighlightsmainly

conclusions— werereallyinherentinChinesecharacters,Confucianismwouldnothavebeen

necessaryhistorically.Rather,wouldthathavebeenthecase,theshapingofConfucianethical

educationwouldcertainlynothavebeenthetoilsometaskitactuallyhadprovedtobe

historically.Confucianethicshastobecultivatedseparatelyinhumanmindandhumanaction,as

itcannotreallybefoundinthecharacters.Nowadays,SouthKoreansprovethatConfucian

valuesalsoduetotheirabstractnesscansurvivewithoutorwithonlyafewKanji(fornames)—

duetoitsabstractpotentialmaybeevenbetterinabstractphoneticwriting.Althoughthathad

beenhardtoimagineforConfucians,aftertheintroductionofthenewphoneticKoreanwriting

Hangulin1446,(Neo-)ConfucianspiritstillpervadesinSouthKorea.

AtthetimeofConfucius,abutfaintnotionoftherealbasisofChinesecharacterswasstill

alive.Confucius,however,alsomusthaveseenclearlythatthe(special)ethicshehadinmind

wasnotreally‘included’inthecharacters.Heprotesteddeliberatechangesofcharactersinorder

tonotdisturbsociety,buthehadnottheknowledgeoftheiroriginasnowisaccessiblethanksto

Shirakawa.ItiseasilyperceivablethatevenConfuciansoftenpreferredthe大学 ‘DaXue:Big

Teaching’(foradults)tothe小学 ‘XiaoXue:SmallTeaching’(nottobeconfoundedwithits

equallytermedothermeaning,thebasicpedagogicalwritingofZh¹Xµ(1130-1200)withthis

title),whichwasneglected.Themeaningof‘SmallTeaching’relevanthereisthatofthescience

ofChinesecharacterformation,thefoundingphilologyofKanji.ItisthemuchlaterConfucians

likeXŭShèn(KyoShin,onhim see‘TheHistoryofKanjiandtheShu·WénJiěZǐ’inthe

dictionary),about500yearslaterwhointerpretedmetaphysicsandabstractmoralityintothe

characterswheretheyneverhadbeenoriginally.ShirakawaalsohaspointedoutthatZh¹Xµ’s
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Neo-Confucian訓詁学 ‘Kunkogaku:i.e.teachingontheunderstandingorinterpretationofthe

characters,hermeneuticsorexegetics’oftenisfalse.

“TheexegeticsoftheZh¹Xµschooloftenismistaken.”(‘MojikôwaIV:Lectureon

CharactersIV,’Tokyo:Heibonsha,2005,p.240)

NowShirakawa,1900yearsafterthecompletionofthestandarddictionaryShu·Wénhas

givenanall-comprehensivedifferingviewonthecharactersintheirbeginningstageandhas

madeitclearonceandforallthatitratheristhecustoms,practicesandthoughtoftheancient

societyatastageofhistoryofcourselongbeforeConfucianism,thefiveelementsandYin-Yang

theory,whichareatthebasisoftheChinesecharacters.

Shirakawaalludestohisownmethodtoacertainextentwhenhementionsthediscoveryof

TroybyHeinrichSchliemann(1822-90),whichbecamepossibleonthebasisofHomer’sverses

appliedliterally(CollectedWorks,vol.4,p.11).SchliemannhadvisitedJapanandChinabeforehis

discoveries.Thereareobviousidenticalmethodicaltraitsinbothepoch-makingpioneering

works.InShirakawa’scase,itactuallyisthemostdecisivefactualturninthestudyofChinese

charactersanditsfactualbasisistheexcavationoftortoiseplastronmaterialsfirstdiscoveredin

1899.

In1970,asreactiontoareviewofoneofhisbooksbyquarrelerTôdôAkiyasu(1915-85),well-

armedShirakawalaunchedacrushingattackontheunbalancedmethodologyofthe‘Ongiha,’i.e.

thosewhomethodicallyproceedbyattributingthemeaningofaChinesecharactermainlytoits

on-soundoron-readingratherthanitsshape.Inthesamesensehetookupthoselightweightsof

methodologyinthefifteenthandfinalvolumeofhisearlymasterpiecebeingacomplete

correctionofthe‘Shu·WénJiěZì,SetsumonKaiji:ExplanationoftheSimpleandAnalysisofthe

ComplexCharacters,’thehithertoBibleofChinesecharacterstudy,the説文新義 ‘Setsumon

Shingi:NewMeaningofthe‘Shu·Wén,Setsumon’’inthechapter古代文字學の方法と目的
‘MethodandAimoftheScienceofAncientCharacters’(p.259(3303)-281(3325)).Similarly,ina

farhistoricalparallel,theexplanatoryhistoryofEgyptianhieroglyphsalsoknowsacentral

misleadingclassicfromthefifthcentury,whichwascorrectedbyJeanFrançoisChampollion’s

(1790-1832)PrécisduSystèmehiéroglyphique,1823.

TheShu·Wén,Setsumonashitherto‘Bible’providedaconvenientandopportunemetaphysics,

whichShirakawainhisonebyoneoverhaulofthatsacrosanctworkhassubstitutedwithKanji

reality.

Tothelearner’sbenefit,heputsitclearly:
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“Thebiggestpartofthedivinationandbronzeinscriptioncharactersarepictographs,the

soundsofwhichcanonlybeguessedbywayofconnectionorassociationintheiruseas

soundmarkersinpicto-phoneticcharacters.However,therearealotamongthepicto-

phoneticcharacters,whichonlywerecreatedlater,anditisconceivablethatchangesofon-

soundhaveoccurredmeanwhile.Accordingly,thefirstform ofacharactercannotbe

explainedbyitson-sound,ratherthemeaningofacharacterhastobecertifiedbyitsform

first.”(‘SetsumonShingi:NewMeaningofthe‘Shu·Wén,Setsumon’,’vol.15,p.3305;cf.also

字統‘Jitô:SystemofCharacters,’Tokyo:Heibonsha,2004,p.20-21).

‘Western’audiences,whenlecturedonthehistoryofEastAsianthoughtsometimesare

surprisedwhenthesubjectofChinesecharactersandtheirbasicideographicnatureisbrought

up.Thesurprisevanisheswhenonerealizesthebasicsynthesisandidentityofthoughtor

meaningandcharacterformasitoriginallyexistedandacknowledgesthatwiththesignsand

symbolsasocietycreatesandgivestothenextgeneration,thebasisofthissocietyanditssocial

thoughtshows.Theindividualsofagenerationleftandleavethecharactersbehindforthenext,

whichthenagainleavesthembehindforthenextgeneration.Inthecaseofpictographicwriting,

thus,ifthesesignsarenotchanged,thebasicthoughtofthepeopleofthesocietythathave

createdthemisinherentlypreservedwiththeirmeaningfulformsaslongastheyareinuse.

V.MoreAberrationsinKanjiLearning,Teaching,andStudies

Why,150yearsago,WesternKanjistudieswereoftenonahigherlevelthantoday?Thecultural

unityoftheEastAsian‘unabbreviated’Kanjirealm,thenstillincludingVietnam,wasmore

obvious.Whenstudyingthisdictionary,everybodywillrealizethattheoriginalcharactersmuch

clearerdemonstratetheirmeaningthanlaterdeformations.Therefore,thisdictionarywillalso

provetobeofusetothosewhoareinterestedintheEastAsianhistoryofthoughtoftheKanji

realm,allthemoreiftheywanttofaceoriginaltextswiththehistoricalKanji.Anotherreasonfor

theruinordownfallofKanjistudiesinthemeantimeisthebroadinfluenceofvariousacademic

cliques,inlinguisticsandotherrelatedfields,andtheinfluenceofso-calledstructuralismofDe

Saussureandothersthathasruledthelinguistworldinthe20thcenturyandinrelationtowhich

linguistsandalotofscholarshavecometodefinetheirposition.AlthoughDeSaussure,inthe

introductiontohismainwork,hadexcludedChinesecharactersfromhisdiscourse,linguists

underhisinfluencemoreorlessventuredtotheorizeKanjiinsideIndo-Europeanlinguistics.The

originalmeaningoftheLatin‘lingua’of‘linguistics’(itsimplymeans‘tongue’)wasforgottenbut
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nonethelesshauntslinguistsbynamingascienceignoringthenon-volubleaspectsofawriting

thatdoesnotrepresentsoundatall.Certainly,aninflexiblemonotheismofonesensedoesnot

enabletomakecleardistinctions.

ShirakawahimselfhaspointedoutthatthephoneticstanceofMonginFerdinandDeSaussure

(1857-1913)— besides,aptlydemonstratedbytheprevalentprofilephotographsofhim

emphasizinghisearsandmarginalizinghiseyes—doesnothelptounderstandKanji.Generally

notveryopenforcritique,cantankerousandtooproudtostudyscientificfieldsthatcouldchange

hisopinions,butnearlydeifiedbylinguists,thephoneticianhaddonebettertotakeadvicefrom

hisbrotherLéopold(1857-1913),aSinologue,beforewaitingtolearnChineseuntilbeingfatally

sickin1912,shortlybeforehediedfromcancerofthelarynx.Needlesstostate,ittakescourage

tocutoneselfofffromsuchinfluencefromWestern‘linguistics’intermsof‘Kanjistudies’and

evenfromthegreaterpartofEastAsianKanjistudies.

Exclusiveuseofthealphabetleadstoreverethemonotheism ofsoundandonlysound

connectedtoshapeswithoutmeaningsinthem.Incontrast,Kanjiopenanewchannelofvisual

communication.They,atleast,havethethreedimensionsof1.Form,2.Meaningand3.Sound.

And,forthisreason,Kanjicanneverbedescribedwithonegeneralterm,beit‘logogram’orthe

like.Itisallofthemandmore,evenmoreinJapanese.

“BysystematicallylistingJapanesewordsandbysystematicallylistingreadingsand

meaningsofKanjithecorrespondingrelationshipofbothisenabledandbecomes

meaningful.Suchacorrespondingrelationshipissomethingcompletelydifferentfromthe

objectofthelinguisticsoftheIndo-Europeanlanguages.”(‘Jikun:JapaneseKanjiReadings,’

Tokyo:Heibonsha,1987,p.32)

TheexplanationofChinesecharactersisimpossiblewithtermsoftheapparatusofclassical

‘Western’orIndo-Europeangrammarorlinguistics.Theyjusthavenothingtodowithneither

themostcomplicatedapparatusofDeSaussure’soranyothermodelofthelatestfancy

grammaticalandlinguistictheoriesignoringthegreaterpartofvisibledata.Anysuchtrialhasto

bebasedandisenablednowonthebasisofShirakawa’swork.

Sofar,duetowrongmethods,atleastwhatconcernsKanjilearning,theappropriatequestion

concerningJapanese,Chinese,Korean,andeventhoroughVietnameselanguageeducationat

schoolsanduniversitiesinsteadof“Howmanyyears?,”“Whatdoyouwin?”maybeshouldbean

ironical“Howmanyyearsdoyoulose?”

WithChinesecharactersandtheiron-readingsJapaneselearnaforeignlanguage.Oneofthe

reasonsforJapaneseresearchbeingsowelldevelopedisthattransliterationoftheoriginal
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ancientChineseintothegrammaticalstructureofClassicalJapanesenotationisimpossible

withoutathoroughunderstandingoftheoriginal,withKanjiprovidingthatmeaning.Chinesedo

notneedsuchamethodandincomparisonthereforeseem totendtotaketheaspectof

thoroughlyunderstandingthemeaningalittlelessserious.

VI.Buddhism,ConfucianismandChineseCharacters

TherelationofBuddhism toConfucianism isoneimportantsideofEastAsianhistoryand

thought.InKorea,ConfucianshadprotestedagainstBuddhistswhowereratherinfavourofthe

introductionofHangul,theKorean‘alphabet.’Buddhism shouldalsonotbeignoredforthe

reasonthatitoftenisshamanism andanimism indisguisewhichincorporatesitsgodsand

learnednotionsfromBrahmanismandfolkreligionsinitspracticesandworldview.

AlthoughmostBuddhistcalligraphyissober,serene,clearandcanbereadcomfortably,one

should,however,alwaysrememberthatitistheBuddhistswiththeirtranslationsofsutrasfrom

SanskritandtheolderPaliwhofirsthaveemployedChinesecharactersexclusivelyfortheir

phoneticvalue,andthat,duetoitsorigins,SanskritandPaliarethestandardlanguagesinthe

BuddhistworldviewasStupaorTôba,Buddhisttombsandmonumentsshow.TheBuddhist

religiousmessageisinawayindependentfrom Chinesecharacters— certainlymore

independentthantheConfucianmessage.Buddhismemploysthecharactersforitsmessage,

whereas,inarchaicChina,inastrictsense,writingitselfatthesametimewasanactofancestor

worship.

Ontheotherside,thevisualworldofKanjithatalsoshowsthestateofbeginningcivilization

shortlyafterthemostprimitivestagewasovercomeseemsinsomecharacterstobetheearly

versionofahorrorstrip.Whothinksthatthisgraphicnessisproblematichastoberemindedthat

— withabstractnotionsandperceptionsofthesensesbeingthetwopossiblesourcesofhuman

knowledgeorthought— intherealmofreligion,abstractnesscanbeandhasbeenanother

possibletriggerofdeviations.Thatabstractnessandiconoclasm innowayguarantees

peacefulnessmayeasilybeknownbyaglanceatthehistoryofthemostabstractmonotheist

sects.Here,aselsewhereinobjectivescholarship,thescientistfirsthastotryhardtounderstand

theinterrelatednessofsuchfactsthoroughlybeforegivingvaluejudgments.Therefore,this

characterdictionaryasintroductiontotheworldofKanjiconveysthefactualbasisforan

understandingoftheanimistic,primitiveand,fromthespecificmodern‘enlightened’viewpoint,

sometimes-brutalstateofsocietyafterbasicculturehadbeenestablishedinChinaoftheSh±ng
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dynasty.

TheconvincedBuddhistwhostudiesthisdictionaryseesawayoflifeandsocietythattendsto

notrespectthesila,i.e.basicattitudeofahimsa,non-violence,which,infirstline,ofcourse,

strictlyforbidstokillanylivingbeingandthatissunkindelusion.Startingwiththetortoises

killedfordivinatoryuse,thoseKanjithatshowhumanbeingsoranimalsbeingkilledorusedas

offeringscontradictthisall-importantfirstprinciple.TheancientsocietyKanjirepresentsalsois

contradictorytovegetarianlife,aconsequenceofthisprinciple.Confucius,althoughhewould

notliketobenearakitchen,atemeatlight-heartedly,whereasvegetarianismhasbecomethe

genuineBuddhistwayoflife.Suchobservations,however,canonlybestrivedhere.Sufficeitto

statethat,inprinciple,itisadiametricaloppositionofethics.

ThefollowingshallintroduceamorepositiveandenlighteningrootofKanji.

VII.AncestorCommemoration,aReligiousEssential,andKanji

IhavetointroduceanunusualsubjectoutsideEastAsiahere.Naturally,thiscannotbetheplace

foranexhaustivecomparisonofworldwidereligionsintermsofancestorworship.Nevertheless,

somehintsonthementalsideandthelawofcauseandeffectrelatedtoKanjishallbegiven.In

thisparagraph,Ihavetoconfinetheflashlightsofmycomparativecommentsonthissideof

religiontothosecreedsanddenominationsIhopetoknowsufficientlywell.Itprovestobereally

interestingandrewardingtoturntheperspectiveandseethingsofotherculturesfromtheEast

Asianview,whichIadopthere.Iftheobservationiscorrectthatthepresentlyusedadjective

‘ancestral’isacorruptionoftheetymologicallycorrect‘ancestorial,’andasthiscanbean

indicatorofdiminishedinsightintothematterofancestormemory,whichisnearlyforgottenas

basisofsocietyandreligionoutsideEastAsia,somegeneralcomparativeexplanationsmaynot

beoutofplacehere.

TheageofdevelopmentofKanjiwasonewhenelephants,rhinoceroses,tapirsandtigerswere

stillindigenousinChinaasitsancientbronzesandcharacterformsshow.Kanji,however,

containmentalaspectsthataremoredifficulttograspforahumanmindfromothercultures.The

customofancestorworship,functioningasanimportantbackboneforunderstandingthegenesis

ofKanji,isoneofthem.Keepingstrictlytotheperspectivefromthisaspectonly,itsbasicswill

bediscussedinthefollowing.Thisancestorworshipisnotabstractbutratherconcreteand

personal.WefindittodaywiththeancestoraltarinEastandSouthEastAsianhomes,alsoin

Japanwhereitisomnipresentintheformofthe‘Butsudan:(Buddhist)homeancestoraltar’

enshriningthefamilyancestorsinthehouseholdsoffamilyheads.Ithasbecomeanactrelated
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toBuddhism,whichgoeswelltogetherwiththiscentralConfuciantraditionalthoughitstrikes

thatoriginallyitisnotquiteascentralasinConfucianism.Nevertheless,itisenumeratedasduty

intheDighanikaya(Dirghagama,Cháng°JíMó,Chôagon),oneoftheimportantcollectionsof

thePalicanon.InJapan,themoreabstract‘Ujigami:clangods’andcountrygodsandthelikeare

regardedasexclusivelybelongingtotherealmofShintoandhavetheirshrinesenshriningthem.

Basically,theyarealimitednumberofspecialpeopleofthenationwhohavelivedalongtime

ago.

Thelineofargumentswillbedevelopedinthefollowingbasedonthehypothesesthat

ancestorworshiporcommemorationisakeytoworldhistoryanditsmirror.Itsapriori

importanceisbasedonthelawofcauseandeffect,thesimplefactthatnobodycanexistwithout

ancestors.Amongothers,especiallythewealthoffactualinformationSirFrazerhaspresentedin

hisanthropologicalresearch,theatleastapproximatecorrectnessofthemaintraitsofwhichI

acceptandtakeforgrantedhere,hasshownthecentralroleofancestormemoryorworshipfor

religion.Inpartsoftheworldwhereancestormemoryisnotmadethecentreoflifeconsciously

anddirectly,wehavetolookforitinreligion,whereitresidesinunconscious,abstract,or

institutionalisedandsometimes-incapacitatingforms.

Aswasmentioned,withKanjiwriting,EastAsianpeoplepracticesomekindofunbroken

ancestorworship.Thebasicthoughtisthattonotrevereandconsciouslyappreciatewhatthe

ancestorshavedoneforoneselfandone’sfamilyinthelongrunmakespeopleunhappy.Thisis

thebasisofEastAsianhumanism anditspeaceoveralongtime.Rathertheoppositehas

happenedinfatallythoughtlessEuropeanschismswiththeEastern‘Orthodox’churchesand

reformationsacrificingtheunityofchurch,i.e.organizedancestormemory,forridiculous

abstractdifferencesbringingcrueltytopeopleofalotofcountries.Thesecutoffapartofhuman

beingsfrompersonalancestorworshipoftheirprecedinggenerations,makingancestorworship

evenmoreproblematic,unregulated,unnatural,andartificial— ifobservedatall— anditpaved

andstillpreparesthewayforwarshundredsofyearslater.Although,liketheotherfundamental

ceremonies,funeralsandcemeterieswereundercontroloftheChurch,insightfulancestor

worshipanditsappropriatementalattitudebecamerare;decisivedetailswereleftinchaosand,

incontrasttotheantiquityreflectedinKanji,thereneverwasadefiniteandworldwideunique

system,oratleastakindofidealofresponsibilityinsidefamiliesandnoelaboratefamilyancestor

worshiporcommemorationlikethatrecordedintheConfucianclassicsoras,later,wasfurther

specifiedbyZh¹Xµontheirbasis.

Thefoundationofanewreligionordenominationisbynomeansasmallfeatandoffersplenty
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opportunitiesfor(questionable)heroism;however,alreadycommonsenseshowsthatin

religionsandcountrieswithstrongrivalryofdenominationstherationalrootofancestorworship

oftenissuppressed,andfalsereligiousemotionalitythatperceivestheowngenerationabsolute

takestheplaceofrationalinsightfulancestormemory.Asaresult,oftenemphasisonwill

becomesthenotionofnewreligions,whichturnawayfromwhatisnotsubjecttoanywillpower

whatsoever,one’sindividualancestry.Inreligionandelsewhere,emphasisonwillmustfinally

leadtothestanceoffeelingjustifiedtoabsolutelyrealizethatwillunderanycircumstances,beit

inacriminalway,beitwar.

Thosewhousetheireyesandheartscandetecttherelatedphenomenaincertaindegreenot

onlyinpartsofEurope,butallovertheworldwhererelevantcomparable‘reformations’have

occurred.Addinguptohumancharacterincompatibilities,theycanevenbecometimebombsfor

societiesinwhichprovisionofaproperframeforperennialancestorworshipgenerationfor

generationwasneglectedordestroyed.Inaperiodofworldhistorydestroyingthisframe,even

inChina,abandonmentofConfucianorganizedworshipatthebeginningofthe20thcentury,

accordingtothelawofcauseandeffect,ofcoursehasleadtowarorcivilwar.Historyshowsthat

allthisisnottheorybutreality.

Indeed,there are individualswith inborn persistentapathy towardstheirancestors

everywhere.Powerfulinstitutions,however,whichhadregulatedancestorworship,stabilized

societyandpreservedexemplarypatternsforcommemorationofancestorsweredestroyedand

wereexchangedwithchaos.Theseareobservationsfrom aculturalandanthropological

standpointtakingintoaccounttherealfundamentals,notthepoliticalturmoilassecondary

collateraleffectsoftheirabandonment.Worldwide,followersofnewreligionstendtoignore

suchfundamentalsofthelawofcauseandeffect.

TothinkaboutConfucianabstractvaluesisdelusivewithouttakingintoaccounttheirbasis,

theancestorworshipasintroducedindetailine.g.the礼記（禮記）‘BookofRites,’orthe家礼
（家禮）‘Ji±Lǐ,Karei:BookofFamilyRitual’bytheinauguratorofNeo-Confucianism,Zh¹Xµ
(1130-1200),basedalsoontheformer,which,inaconcretemanner,hasshapedEastAsian

ancestorworshipoverhundredsofyearsfarmorethanmostotherConfucianwritingsorlengthy

abstractdiscussions.

Zh¹Xµthusputemphasisonfamilylineageandworkedoutthestandardworkonfamily

rituals,but,duetogreattemporaldistancefromthethenlostoriginalcharactermaterials,was

lessdiligentinunderstandingthelineageofcharactersorwordsalthoughthesubjectsare

stronglyinterconnected,astheuserofthisdictionarywillnotfailtonotice.Whatmightbeseen

asstrictreverenceofthemonarchyandaristocracyoftheSh±ngandZh·udynasticalancestors,
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inthecaseofConfucius,incontrasttotheusualperceptionatfirstglance,areshiningexamples

thathavewidelyspreadamongthepeople.Itwaswidelyunderstoodthatratherthanfanaticism

helptowardsarationalinsightfulmemoryforeverybodyistheaim ofConfuciusandhis

followers.Therefore,itspracticebecamethebasisofEastAsian‘idealism’or‘spiritualism.’

Themainsubjectofancestorcommemorationandtheresultsoftheforegoinganalysiscallfor

anexemplaryapplicationincomparisonwithothercultures.Suchanapplicationisaddedhereas

excursustodemonstratehowtheresultsofShirakawaKanjisciencealsoserveasapracticaltool

forcomparingcultures.Itshouldnotbeviewedasadigressionfromthemainsubjecttreated

above.Rather,itisobjectivelyinterconnected.

VIII.Excursus:The Reformation and East Asian Culture ofAncestor

CommemorationinComparativeView

MartinLuther(1484-1546[Thetraditionassuming1483asyearofbirthwasfalsified.Luther

habituallyliedaboutit.])protestedmassforthesoulsofthedead,whichheregardedwasbuilt

onthe‘liesofthedevil.’Likeothers,with‘God’and‘Devil’hestressedabstractionsand

generalizationsagainstcommemorationofonceextantrealancestorsbydescendants.Togivea

minimumofrelevantinformationontheperson,inmyopinion,itisalltooobviousthatLuther’s

attitudetowardsandcriticismofhismother’s(1459-1531)andhisfather’s(1459-1530)towering

temper(accordingtoonebiographer,Erikson,hisfatherwassuspectedtohavekilleda

shepherd),andhisfather’sviolentbrother,adrunkardwell-knowntothecourts,ledhim to

changethewritingofhisfamilynamefrom Luder(whichmeans‘lowscoundrel,rascal’)to

Luther.Thefollowingisfromnearlytheonlyconcreteepisodeonparentaleducationgivenby

Lutherhimself,thereforeaskingtobeunderstoodrepresentatively:

“Myparentsconstrainedmeverystrictly,tothepointofcowardliness.MyMotherpunished

mesohardoverasinglenutthatthebloodflowed.Andwithsuchstrictdisciplinethey

finallydrovemetothemonastery,....”TableTalks#3566,(Cp.also#1559)

Later,hewasstrictandharshtohisownchildren,asanepisodeprovesthat,liketheonecited

above,hasevenenteredtheTableTalks(#6102).ForLuther,especiallyintheinitialyearsofthe

reformationmovement,anancestorialspiritwashardlymorethanapoltergeistcausingfear.Such

anegligentattitudewasprobablyalsowidelytypicalforCatholicismasitsclergy,dueto(official)

celibacywithoutfamilyitself,frequentlyalsolacked-andstilllacks-insightandconvictionof

thispivotalpositivecustomoftheirownchurch,whichshowsintheinabilitytoexplainitwith

commonsense,thusstraightforwardlybeggingtoberuined.Rebuttalwasnotclearlyaddressed
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tothispoint,asnobasisforthisdistinguishedvirtuouscustomoftheRomanCatholicChurch

canbefoundintheNew Testament.Itcanberegardedasaclerical,institutionalised

continuationoftheRomanworshipofLares,Manes,andPenates(householdgods,ancestorial

souls).Italsoshouldpassascommonsensethatclericswhoholdcommemorativemassin

accordancewiththewishofrelativestakeafeeforthisservice,as,incontrasttoOrientalviz.

EastAsian(Confucian,Buddhaist,Shinto,orother)custom,itwasnotheldathome,butin

churches,offeringthepublicanopportunityforparticipation.TheBuddhistpriestalsoispaidfor

conductingceremoniesatthetempleorwhenvisitinghomes.HadLutherbeenacompromising

character,maybeamoreflexibleinterpretationofhisnotionof‘priesthoodoflaypeople’would

haveincludedlayritualsofancestorcommemoration.

TranslationandthoroughreadingofthepartsoftheOldTestamentthatarebasicforallthree

MosaicreligionsalreadytaughtLutheranegativeattitudethatdecidedlystigmatisesindividual

ancestorcommemorationasakindofevilsorcery.ThemainlociclassiciinthePentateuch,the

firstfivebooksoftheOldTestamenttraditionallyascribedtoMoses,Deuteronomy18v.9-12,

Leciticus19v.26,31,20v.6,27;furthermoreISamuel28andIsaiah8v.19leavethestrong

impressionthatwiththecallingofancestorialsoulstheyforbidtothinkaboutsomethingvery

real.Luther’sfirstopenattackonancestorcommemorationmassinhisworks,relatingtothis

subjectoftheyears1520-21mark severeprovocations,which madepositionsfinally

irreconcilableandbecamethedecisivetriggerforthesocalledreformation,ifthestandard

perspectiveofEastAsianancestorcommemorationisapplied.Onthebacksideofthisgeneral

attackthatleadtocuttingofaconsiderablepartofmankindfromancestorcommemorationishis

personalfamilysituation.This,however,ismyplainpersonalopinionandtheresultofpersistent

historicalstudiesandisaperspectivethat,tomyknowledge,sofarhasnotyetbeenappreciated.

Inthisline,the‘problem’clevermissionariesliketopointtoisthat‘evil’ancestorsare

seeminglyglorifiedinworship.Naturally,theactualcharacterofancestorscannotchange

posthumously.HowearlyChineseemperorShùncopedwiththebehaviourofhiscruelparents

andbrotheralreadyisasubjectofConfucianism,especiallyintheworkofMencius(372-289

BC).Similartasksofproblematicancestryaresupposedtobeclarifiedbyinsightfulness:calm

memoryofthegoodandnotthatgoodcharacterelementsofancestorsinrespecttothelawof

causeandeffectmayeven,touseamorerecentterm,havesomequasipsychotherapeuticeffects,

andisofcoursenottantamounttoundiscriminating,blinddevotion.Furthermore,ancestorial

pietywillinevitablyleadtotheacknowledgementofpreviouspositiveancestorswhichshow

whengoingbacktoearliergenerations.Ratherthantheignorantaccusationof‘idolatry,’the
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mentalprocessinvolvedmaycorrespondto‘salvation’inChristianreligion.

Fromearlyon,arealistichumancharactersciencebasedonvariousOrientalClassicshelped

torecognizethedifferentinborncharactersoffamilymembersasindicatedbythetimeofbirth

andtodrawconclusionsforfamilyrelations.Today,therangeofitsapplicationrangesfrom

findingoutandtryingtounderstandhumanbeingswhobybirtharenotinclinedtoactively

conductancestorworshiptoaccurateindividualhealthadvice.Suchaphilosophycontributedto

thecultureofancestorcommemoration.Itspermanenceandactualityisanindicatorthatthe

‘ClassicofChange,’forexample,isoneoftheperennialpillarsofEastAsianlifeandculture.

TotakebacktheadministrationandpracticeofancestorcommemorationfromtheCatholic

Churchtothefamilies,thoughcomplicatedbytheexistenceof‘religious’and‘non-religious’

personalitiesnotinclinedtoitinsideandoutsideofreligionsgivingitaculturalbasisasinEast

Asiawouldhavebeenaworthwhiletaskfora‘reformation’aimingatenlightenedhumanbeings.

Tomyknowledge,however,nosuchmovementhaseveroccurredin‘Western’societies.In

comparison,whatregardsthisaspect,onemayevencometotheconclusionthattheRomans

withtheirdivisionbetweenpublicorstatecultandprivatefamilyculthavereachedamuch

higherdegreeofcivilenlightenment.

What,however,onceagain,happenedwasthat,likealreadyinCatholicisminthatera,Philipp

Melanchthon(1497-1560),Luther’sdiligentco-workerandorganizerofthereformation,and

others,allowederroneous‘Westernastrology’totakerootineveryaspectofprivateandpublic

life.Contradictory,butstrangelymixedwithChristianmonotheism,itshareditsbasicAncient

Greektraitofa‘religionofnature’withthe‘ClassicofChange.’Itseems,however,thatitisnotas

helpfulandaccurateandthereforedidnothaveitseffectofstabilizingtherootsofsociety.

Consideringallthis,maybeitisnotthevalueof‘the’abstract‘humanbeing,’butrathersuch

concretefamilyandinsightfulancestorworshipandcommemorationthatfollowrulesworthyof

beinghelduniversal.Realoldreligionsascendtopower,accumulatevirtueandsolidify

convictionsthroughhundredsandthousandsofyearsofancestorworshipandcommemoration

offollowersandthushaverelativebigpotentialtobepeacefulwhenpracticedwithinsight;less

sotheyoungerreligionsneglectingorignoringancestorworship.Acknowledgementofthelaw

ofcauseandeffectinthewidesenseintermsofancestormemoryhelpstounderstandthat

establishmentofnewdenominationswhichstartnewtraditionsofancestorcommemoration

ritualsandfunerals,iffollowedexclusively,afterspreadingcutoffthefirstgenerationfromall

theirancestors,thenextfromthatoftheirgrandparents,andsoforth,withdestabilizingmental

effects,althoughmaterialculturemayimprove.TheprincipleofcompromiseafterGerman

reformation:cuiusregio,illiusetreligio(‘Whoownsthelandalsodeterminesthedenominationof
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itspeople’)actuallydestroyedtherelationofpeopletotheirancestors.Similaralways

happenedwhereandwhenthehegemonyofaregionwithnonativetraditionalcustom of

ancestorcommemorationchangesintothehandsofanotherrulerorcountry.Historyhasalso

seenseveralcasesofpeopleofacountryorcountywhowereforcedtoconverseitstraditional

denominationduetothesexcrazeorotherfancyofjustoneruler.

Apartfromdoctrinaldecorations,thisiswhylaterornewreligionsoftenresultinfailureor

evenviolenceandcrime:nofeignedcopyofnotionsofolderreligionscansubstituteancestorial

essence.

InthecaseoftheCatholicChurch,duetothehierarchyithasgivenitself,thedecisiononthe

questionofpermissionorprohibitionforChineseCatholicstotakepartinancestorworship

dependedonthepersonalcommonsense,learningandintelligenceoftherespectivePope,and

thefactualknowledgeofhisadvisers.PopeClementXI(1649-1721)finallydecidedagainstthe

Jesuitswho,withsomeinsight,from MatteoRicci(1552-1610)on,hadtoleratedancestor

worship.FortheChineseemperor,inalotofrespects,theJesuits,whohadrenouncedtheir

families,resembledBuddhistmonks.Withtheirappointmentasmandarins,anhonouralso

extendingtotheprecedingthreegenerationsposthumously,Ricci,theFlemingFerdinand

Verbiest(1623-1688)andotherJesuitsweregivenampleopportunitytounderstandthewaysofa

Confuciansocietybasedonancestorcommemoration.EmperorK±ngXµ(1662-1722),aftera

kindofedictoftolerancein1692,abroadhintthatdidnothelpthePopetostartthinking,in1717

prohibited Christianityasareaction to thePapalprohibition ofancestorworship or

commemoration.InJapan,Christianitywasforbiddeninphasesthemostincisivewerein1587

and1614.RegardingChina,in1715,aPapaldecreethatprescribedanoathofobedienceinthis

matter,tobetakenbyallmissionaries,forChineseChristianswasnothinglessthantantamount

tothedenialofChineseashumanbeings.In1742,BenedictXIV(1675-1758)putthefinal

prohibitionevenmoredrastically.Papallearningneedednearly200yearstofinallycorrectit,in

around1939.

Maybealsooverlyimpressedbytheindeedsadabusesofclericalnepotism inhistime,

Luther’smovetoabolishmemorialservicesfromaninterculturallong-rangeviewwillbejudged

asoverreactionwithoutinsightintotheessenceofthematter,asthatwastheonlyinstitutionin

chargeofancestormemoryincaseofinsightfuladministration,abutpoorremnantinaculture

alreadyscarceofit.Alreadythetitlesofmostofhisworksshowthathisunyieldingfightingspirit

mainlyconcentratedontheabusesonly.Itledthisdenominationtolosesightofthishuman

basisofallrealreligion.ProtestantmissionaryBlodgetD.D.summedupattitudesonthematter

asfollows:
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“Atthepresenttime[1877]allChristians,ProtestantandRomanCatholicalike,orvery

nearlyall,wouldopposetheworshipofConfucius,andofancestors,ascontrarytothepurity

ofChristiandoctrine.AllwouldcondemntheJesuitsinregardtothesetwopoints,as

makinganunwarrantedcompromisewithheathenism.”

Notbychance,asapointertowhatistherealpivotofChineseandEastAsianthought,in

1716,afteraworkoffiveyears,the康煕字典 DictionaryofK±ng,XµCíDiÿan(KôkiJiten)the

classificationsystemofwhich,however,isnotwithoutfaults,waspublishedwithanintroduction

bytheemperor.ItstillisregardedandusedasthestandardKanjiclassificationsystem.Ascan

belearnedfrom Shirakawa’s金 文 通 釈 ‘Kinbuntsûshaku:CompleteExplanationofBronze

Inscriptions,’whichincludesahistoryofbronzeinscriptionresearch,bronzeinscriptionstudies

alreadyhadalongtraditionatthattimeand,atleast,onecouldhavebeenconsciousofthe

originalroleifnotidentityofancestorworshiporcommemorationandChinesecharacters.

Oneoftheexamplesofwomanconductingrituals,asmanyaregiveninthisdictionary,

demonstratesthecontext:安 meansthenewlywedwifeconductingaritualofacceptanceinthe
mausoleumofthehusband’sfamilyreceivingthespiritofthehusband’sancestors.Asbydoing

so,forthefirsttime,sheisacceptedasafullmemberamongthenewrelatives,ithasthe

meaningof‘peaceful.’Thecharacterform禮 (now,theCommonUseCharacteris礼)‘rite,ritual,
ceremony;etiquette,courtesy’istobeunderstoodinthisgeneralsense:followingand

conductingtheritesandworshippingtheancestorsaccumulatesvirtueandwillmake豊 ‘rich’

(Cf.also婦etc.).
Conclusively,ithasbecomeclearhowwritingChinesecharactersinthemselveswas,andina

waystillis,anactofancestorworship.Certainly,ifonehadtoinventasystemthatenables

insightfulancestorworshiporcommemoration,itwouldsharemanytraitswithsuchidealized,

nottoospecificforms.

Truly,ithastobeappreciatedthatConfuciansare‘close’toKanji,however,theirrelationto

Kanjialreadyissomehowabstract,complicatedandlessstraightforwardthanthatofearlier

times.Notwithstanding,thethoughtofConfuciuscanneverbeappreciatedfully,e.g.hisattitude

ofpreservingtheritesoftheearlydynasties,especiallytheZh·udynasty,withoutknowledgeof

thethoughtinherentinChinesecharactersasispresentedinmytranslationofShirakawa’sKanji

dictionary.
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