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Muhammad’s early followers were not only expecting the imminent end of the age; at the same time they were also expanding rapidly across 

western Asia and North Africa and establishing in their wake what amounted to a new “Islamic” empire. The Believers’ political success was not, 

however, somehow in tension with their eschatological beliefs. Their impulse to rule the world was not, in fact, incongruous with their conviction 

that the same world was soon to pass away. To the contrary, it seems that faith in the impending eschaton1 fueled their imperial ambitions. There can 

be no question that Muhammad expected his followers to engage in  in the path of God, which amounted to militant struggle on behalf of their 

divinely chosen community and its religious values. Of course, one must be careful not to project back onto the period of origins the classical 

enjoins the faithful to 

wage war on behalf of the community of the Believers as a religious duty. It is true that certain elements within the later Islamic tradition, including 

most notably Sufism, would seek to soften the militancy of , which simply means “struggle” or “striving,” by defining it instead in terms of 

spiritual struggle rather than actual combat. But in the first Islamic century,  and the faith of the Believers entailed fighting to eliminate 

wickedness from the world and to establish the rule of their divinely or

displays some diversity of opinion regarding the degree of militancy that was expected on behalf of the new religious movement, it is “clear that by 

the end of Muhammad’s life the dominant attitude had become the legitimation of, and the exhortation to pursue, ideological war” against the 

“unbelievers.” The community of the Believers thus was “a movement of militant piety, bent on aggressively searching out and destroying what 

they considered odious to God.” The establishment of a new righteous and divinely guided polity that would displace the sinful powers who ruled 

the present age was an essential part of this  in the cause of God. Indeed, as Sophronius of Jerusalem remarks in a homily delivered in 

Jerusalem on 6 January 636, the Arabs were boasting that they were destined to rule the entire world. 

The earliest known witness to the emergence of Muhammad’s community on the world stage, Doctrina Jacobi2, paints a very similar picture of the 

Believers’ movement. The text’s letter from Abraham in Palestine reports that “a prophet has appeared, coming with the Saracens, and he is 

preaching the arrival of the anointed one who is to come, the Messiah.” Abraham consulted “an old man who was learned in the Scriptures” for his 

opinion on this new prophet. The sage replied that “he is false, for prophets do not come with a sword and a war-chariot,” and he encouraged 

Abraham to look into the matter himself more carefully. Abraham then continues to relate the results of his inquiry: “when I investigated 

thoroughly, I heard from those who had met him that one will find no truth in the so-called prophet, only the shedding of human blood.” For good 

measure, Abraham also reports that this prophet “says that he has the keys of paradise, which is impossible.” In Abraham’s account we find 

confirmation that Muhammad’s followers were proclaiming their faith in starkly eschatological terms, which, as we have noted already, Abraham’s 

letter interprets in terms of Jewish apocalypticism — that the Messiah was soon to arrive. 

1  
2 7 Abraham 630  

 146-147. 
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résumé  

Cet essai présente et catalogue deux importantes collections de manuscrits établies par des membres de la communauté de Sayyid Hadrami à Malabar, 
dans le Sud-Ouest de l’Inde, entre le xviiie et le xxe s. Les deux collections, conservées à la Bayt Jifri et à la Bayt de Š - a 
Tangal, contiennent des manuscrits en arabe, persan et arabo-malayalam, qui ont été produits, collectés et transmis par les Hadramis et leurs 
descendants ayant émigré du Yémen vers le xviiie s. et vivant depuis lors sur la côte de Malabar. Les deux collections mettent en lumière la vie 
sociale, intellectuelle, politique et religieuse des Sayyids Hadrami dans la région en particulier et dans l’océan Indien en général. Ils représentent 
également certaines des tendances plus larges des collections de manuscrits de la diaspora hadramie en termes de titres, de contenus et de 
préoccupations. La première partie de l’essai décrit et analyse l’histoire et le contexte plus larges des deux collections, tandis que la seconde fournit un 
catalogue détaillé des manuscrits. 

* Sayyid: ; Hadrami: ; Malabar: 
; Bayt Jifri: ; Bayt de Š - Š -
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