
ページ 備考 科目 ページ 備考

英語 ×

独語 ×

仏語 ×

英語 ×

独語 ×

仏語 ×

9月 P.1～ 研究一貫コースと共通

2月 P.4～ 研究一貫コースと共通

9月 P.1～ 高度探究コースと共通

2月 P.4～ 高度探究コースと共通

9月

2月

9月 P.1～ 高度探究コースと共通

2月 P.4～ 高度探究コースと共通

9月 P.1～ 研究一貫コースと共通

2月 P.4～ 研究一貫コースと共通

9月

2月

9月

2月

9月

2月

9月

2月

学内進学入学試験

研究一貫

高度探究

立命館大学大学院
2024年度実施　入学試験

人文学専攻・哲学専修

高度探究

高度探究

高度探究

外国語
※外国語「英語と選択外国語」の２科目　（選択外国
語は「独語・仏語」のうちから受験者の研究分野に必

要な外国語を一つ選択）

2月

入試方式 実施月 コース

専門科目
※英語による問題を含む

博士課程前期課程

社会人入学試験

文学研究科

P.1～

P.4～ 高度探究コースと共通

高度探究コースと共通

APU特別受入入学試験

研究一貫

高度探究

研究一貫

一般入学試験

9月

外国人留学生入学試験
（RJ方式）

研究一貫

研究一貫

【表紙の見方】
　　×・・・入学試験の実施がなかった等の理由で入学試験問題の作成がなかったもの、または、問題を公開しないもの
　　斜線・・・学科試験（筆記試験）を実施しないもの



入試方式 実施月
外国語

※英語・独語・仏語の
うちから2科目を選択

ページ 備考

英語 ×

独語 ×

仏語 ×

9月

2月

学内進学入学試験 2月

立命館大学大学院
2024年度実施　入学試験

博士課程後期課程

一般入学試験

人文学専攻・哲学専修

外国人留学生入学試験

文学研究科

2月

【表紙の見方】
　　×・・・入学試験の実施がなかった等の理由で入学試験問題の作成がなかったもの、または、問題を公開しないもの
　　斜線・・・学科試験（筆記試験）を実施しないもの
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Beliefs, emotions, desires are not just inner happenings which occur or do not occur.  They have objects and they are part of 

an intelligible sequence in which the connections are not those of constant conjunction, but those of rules and concepts, reasons, 

and purposes.  (“What led you to believe that?” “Why are you angry with him?” and “What do you want that for?” do not require 

causal answers.)  Although beliefs, emotions, and desires need very different kinds of conceptual elucidations, it is common to 

all of them that they are directed upon objects which may but need not exist, that they are partially defined by an internal use of 

names and descriptions.  The belief may be about something which I wrongly suppose to exist, the emotion concern an event about 

which I have been misinformed, the desire rest on a mistaken belief about the character of the object.  But in each case, in order for 

the belief to count as a belief, the emotion as an emotion, the desire as a desire, something must be envisaged as an object, and this 

is what (  A  ) meant by “intentional object.”  ( There is no connection with the ordinary English use of “intentional”.) 

(  A  )’s central concern was to investigate the character of judging, believing, and the like.  He was thus in fact engaged 

upon conceptual investigations, and later phenomenological writing often comes close to the methods of conceptual analysis used 

by such philosophers as Wittgenstein and (  B  ).  But (  A  )’s second theme separates phenomenology from all conceptual 

analysis.  For Wittgenstein and (  B  ) are both essentially anti-Cartesian philosophers, while (  A  ) wishes to give a peculiarly 

Cartesian primacy to the contents of inner consciousness: here we have clarity and certainty, Evidenz.  Thus, we may be in doubt 

as to our judgment about the external world, but we can be in no doubt when judging of our own inner selves. 

A

B

18

2 2  

出典：
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     So far this gives us only that human welfare consists in excellent rational activity.  What gets us to the 

conclusion that welfare derives from activity that expresses a conception of excellence, specifically, an ideal of 

noble, is the distinctive form that, according to Aristotle, human rational functioning takes.  Aristotle contrasts 

merely goal-directed behavior ( poiesis: producing or making) with the distinctively human activity ( praxis) 

that, unlike poiesis, aims at an action for its own sake (1140b 6-7).  Praxis is activity engaged in as intrinsically 

valuable, as realizing an ideal of action: the noble (kalon).  So human good must consist in excellent praxis, in 

noble actions chosen on account of their merit. 

      In addition to the function argument, Aristotle has various dialectical arguments that are addressed to those 

attracted to other views (1095b 13-1096b 11).  An especially persuasive one responds to those who identify 

eudaimonia with honor or esteem.  Aristotle agrees that we want esteem, including our own, but he argues

that this can’t be the root of the matter, since we value the esteem of those we esteem more than that of those we 

hold in low regard.  What must explain this, he argues, is that the esteem of the former assures us more of our 

worthiness of esteem, of our merit (1095b 26-29).  At bottom, then, we must wish to be virtuous and do what is 

noble for its own sake. 

公開用 P.6
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