❧㤋ᏛᏛ㝔
㻞㻜㻞㻜ᖺᗘᐇ䚷ධᏛヨ㦂

୍㈏ไ༤ኈㄢ⛬

ඛ➃⥲ྜᏛ⾡◊✲⛉
ඛ➃⥲ྜᏛ⾡ᑓᨷ
ᑓ㛛⛉┠
ධヨ᪉ᘧ

ᑠㄽᩥ

ᐇ᭶
䝨䞊䝆

ഛ⪃

䝨䞊䝆

㻥᭶

㽢

㽢

㻞᭶

㻼㻚㻝䡚

㻼㻚㻟䡚

ഛ⪃

୍⯡ධᏛヨ㦂
㻥᭶

୍⯡ධᏛヨ㦂䠄⮬ᕫ᥎⸀䠅
㻞᭶
㻣᭶
䠄㻞㻜㻞㻜ᖺ㻥᭶ධᏛ䠅

♫ேධᏛヨ㦂

㻥᭶
㻞᭶
㻣᭶
䠄㻞㻜㻞㻜ᖺ㻥᭶ධᏛ䠅

እᅜே␃Ꮫ⏕ධᏛヨ㦂

㻥᭶
㻞᭶
㻣᭶

Ꮫෆ㐍ᏛධᏛヨ㦂

㻥᭶
㻞᭶
㻣᭶
䠄㻞㻜㻞㻜ᖺ㻥᭶ධᏛ䠅

㻭㻼㼁≉ูཷධධᏛヨ㦂

㻥᭶
㻞᭶

㣕䜃⣭ධᏛヨ㦂

㻞᭶

㻼㻚㻝䡚

୍⯡ධヨ᪉ᘧ䛸
ඹ㏻ၥ㢟

㻣᭶
䠄㻞㻜㻞㻜ᖺ㻥᭶ධᏛ䠅

㌿ධᏛヨ㦂

㻥᭶

㻞᭶
䛆⾲⣬䛾ぢ᪉䛇
㻼㻚䖃䈈ධᏛヨ㦂ၥ㢟䛾ᥖ㍕䝨䞊䝆䜢♧䛧䛶䛔䜎䛩
㽢䈈ධᏛヨ㦂䛾ᐇ䛜䛺䛛䛳䛯➼䛾⌮⏤䛷ධᏛヨ㦂ၥ㢟䛾సᡂ䛜䛺䛛䛳䛯䜒䛾䚸䜎䛯䛿䚸ၥ㢟䜢බ㛤䛧䛺䛔䜒䛾
ᩳ⥺䈈Ꮫ⛉ヨ㦂䠄➹グヨ㦂䠅䜢ᐇ䛧䛺䛔䜒䛾

㻼㻚㻟䡚

୍⯡ධヨ᪉ᘧ䛸
ඹ㏻ၥ㢟

ၥ㢟Ꮚࡣᅇࡋࡲࡍ
2021 ᖺᗘ
ඛ➃⥲ྜᏛ⾡◊✲⛉㸦୍㈏ไ༤ኈㄢ⛬㸧
୍⯡ධᏛヨ㦂ၥ㢟㸦2021 ᖺ 2 ᭶ 7 ᪥ᐇ㸧

ᑓ㛛⛉┠
ධヨ᪉ᘧ

ヨ㦂㛫

ゎ⟅᪉ἲ

୍⯡ධᏛヨ㦂

9㸸40㹼11㸸10 㸦90 ศ㸧

ၥ㢟ࢆゎ⟅

㸦㏵୰㏥ᐊࡣ࡛ࡁࡲࡏࢇ㸧

࠙ゎ⟅࠶ࡓࡗ࡚ࡢὀពࠚ
1.

⏝ࡍࡿゝㄒࡢࡍ࡚ࡢゎ⟅⏝⣬ཷ㦂␒ྕ࣭Ặྡࢆグධࡍࡿࡇࠋ
㸦⏝ࡋ࡞࠸ゝㄒࡢゎ⟅⏝⣬ࡣཷ㦂␒ྕ࣭Ặྡࢆグ㍕ࡍࡿᚲせࡣ࡞࠸㸧

2.

ヨ㦂୰Ẽศࡀᝏࡃ࡞ࡗࡓሙྜࡣࠊ㟼ᡭࢆᣲࡆ࡚┘╩⪅▱ࡽࡏࡿࡇࠋ

1

ၥ㸯 ௨ୗࡢ୰ࡽ⏝ㄒࢆ㸱ࡘ㑅ᢥࡋࠊࡑࢀࡒࢀࡢពࡍࡿෆᐜࢆ 400 Ꮠ௨ෆ࡛ㄝ᫂ࡏࡼࠋ
㹏㸯㸬Select three from the following terms and explain the meaning.
ᩥ㈨ᮏ 㸦cultural capital㸧
ᑓ㛛⫋ 㸦professionalization㸧
ࢪ࢙ࣥࢲ࣮ 㸦gender㸧
ࢺ࣮ࣜࢪ 㸦triage㸧
⏕Ṫᢏ⾡ 㸦reproductive technology㸧
ฟ⏕⩏ 㸦anti-natalism㸧
࣐ࣝࢳࢧࢸࢵࢻ࣭࢚ࢫࣀࢢࣛࣇ㸦multi-sited ethnography㸧
ࢠࢢ࣭࢚ࢥࣀ࣑࣮ 㸦gig economy㸧
┘ᰝᩥ 㸦audit culture㸧
ࢩࣗࣝࣞࣜࢫ࣒ 㸦surrealism㸧
ࢤ࣮࣑ࣇࢣ࣮ࢩࣙࣥ 㸦gamification㸧
⟶⌮♫ 㸦control society㸧
ၥ㸰 ௨ୗࡢタၥࡽ㸯ࡘࢆ㑅ᢥࡋࠊ1000 Ꮠ௨ୖ 1500 Ꮠ௨ෆ࡛ㄽ㏙ࡏࡼࠋ
㹏㸰㸬Select one from following questions and answer it.
㸦1㸧බ⾗⾨⏕ᨻ⟇ࡢᚲせᛶၥ㢟Ⅼࡘ࠸࡚㏙ࡼࠋ
Discuss the need and problems of public health policy.
㸦2㸧ே㛫ࡢ࢚ࣥࣁࣥࢫ࣓ࣥࢺࡘ࠸࡚⌮ⓗ࡞ഃ㠃ࡽㄽࡐࡼࠋ
Discuss the human enhancement from the ethical perspective.
㸦3㸧ண

ྍ⬟ᛶࡢ⫯ᐃⓗ࡞ഃ㠃ࡘ࠸࡚ㄽ㏙ࡏࡼࠋ

Discuss the positive aspects of unpredictability.
㸦4㸧ࣇ࢙ࢫࣈࢵࢡࡸ࣐ࢰࣥ࡞ࡢࣉࣛࢵࢺࣇ࢛࣮࣒ࡢᩥⓗᙳ㡪ࡘ࠸࡚ㄽ㏙ࡏࡼࠋ
Discuss the cultural impact of platforms like Facebook or Amazon.

2

ၥ㢟Ꮚࡣᅇࡋࡲࡍ
2021 ᖺᗘ
ඛ➃⥲ྜᏛ⾡◊✲⛉㸦୍㈏ไ༤ኈㄢ⛬㸧
୍⯡ධᏛヨ㦂ၥ㢟㸦2021 ᖺ 2 ᭶ 7 ᪥ᐇ㸧

ᑠㄽᩥ
ධヨ᪉ᘧ

ヨ㦂㛫

ゎ⟅᪉ἲ

୍⯡ධᏛヨ㦂

11㸸40㹼12㸸40 㸦60 ศ㸧

ၥ㢟ࢆゎ⟅

㸦㏵୰㏥ᐊࡣ࡛ࡁࡲࡏࢇ㸧

࠙ゎ⟅࠶ࡓࡗ࡚ࡢὀពࠚ
1.

⏝ࡍࡿゝㄒࡢゎ⟅⏝⣬ཷ㦂␒ྕ࣭Ặྡࢆグධࡍࡿࡇࠋ
㸦⏝ࡋ࡞࠸ゝㄒࡢゎ⟅⏝⣬ࡣཷ㦂␒ྕ࣭Ặྡࢆグ㍕ࡍࡿᚲせࡣ࡞࠸㸧

2.

ヨ㦂୰Ẽศࡀᝏࡃ࡞ࡗࡓሙྜࡣࠊ㟼ᡭࢆᣲࡆ࡚┘╩⪅▱ࡽࡏࡿࡇࠋ

3

᪥ᮏㄒࡢㄽ㏙ヨ㦂ⱥㄒࡢㄽ㏙ヨ㦂ࡢ 㸺࠸ࡎࢀ 1 ࡘ㸼 ࢆ㑅ᢥࡋࠊᩥ❶ࢆㄞࢇ࡛タၥ⟅࠼ࡼࠋ
㸦᪥ᮏㄒࡢၥ㢟ࢆ㑅ࢇࡔሙྜࡣࠊⱥㄒࡢၥ㢟ࡣゎ⟅ࡋ࡞࠸ࡇ㸧
ࠋ
Select either the Japanese or English examination, read the sentences and answer the questions. (If you choose the English
examination, you don’t need to answer the Japanese one.㸧

ᑠㄽᩥ㸦᪥ᮏㄒ㸧
௨ୗࡢᩥ❶ࢆㄞࡳࠊタၥ⟅࠼ࡼࠋ
 ே㛫⏕άࡢ㡿ᇦࡣࠊ↓ᩘࡢேᕤ≀࡛ᨭ࠼ࡽࢀࠊ‶ࡓࡉࢀ࡚࠸ࡿࠋ㐨㊰ࡸᶫࠊሐ㜵࠸ࡗࡓᘓ㐀≀ࡣࠊ⮬ື㌴ࡸ⮬㌿㌴ࡢࡼ࠺࡞㏻
ᡭẁࢆ㉮ࡽࡏࠊᕝ࡛㝸࡚ࡽࢀࡓሙᡤࢆ᭱▷㊥㞳࡛⤖ࡧࠊᕝࡢỈࡢὶධࢆጉࡆ⏕ά㡿ᇦࢆᏳಖࡘ࠸ࡗࡓே㛫ⓗ࡞┠ⓗࡢࡓ
ࡵࡘࡃࡽࢀࡑࡋ࡚ᩚഛࡉࢀࡓࠋே㛫ࡀタᐃࡍࡿ┠ⓗࡀ࠶ࡾࠊࡑࢀᑟࢀ࡚࠸ࡃࡼ࠺ࡋ࡚ࡘࡃࡾࡔࡉࢀ࡚ᡂ❧ࡍࡿࡢࡀࠊேᕤ≀
ࡢୡ⏺࡛࠶ࡿࠋ
 ࡇࢀᑐࡍࡿ⮬↛ࡣఱࡔࢁ࠺ࠋࡑࢀࡣࠊே㛫ࡀタᐃࡍࡿ┠ⓗᡭẁ㐃㛵ࡣࢃࡾࡢ࡞࠸ࡇࢁ࡛࠾ࡢࡎ⏕ࡌ࡚࠸ࡃࡶࡢࠊ
ࡑࢀࡋ࡚࠶ࡿࡶࡢࡋ࠸࠸ࡼ࠺ࡢ࡞࠸ఱࡶࡢ࡛࠶ࡿࡀࠊᶵᲔࡉࢀேᕤ≀ࡀቑ࠼࡚࠸ࡃ≧ἣ࠾࠸࡚ࡣࠊࡑࢀࡣࡓࡔᶵᲔⓗ࡛
࡞ࡃேᕤⓗ࡛࡞࠸࠸࠺ࡼ࠺ࠊྰᐃⓗ࡞ゝ࠸᪉࡛ࡋ࠸࠼࡞࠸ࡶࡢ࡞ࡗ࡚ࡋࡲࡗ࡚࠸ࡿࠋ
 ࡓࡔࡋࠊ⮬↛ࡣࠊᴟࡢịࡸᐩኈᒣࡢ㡬ୖࡢࡼ࠺ࠊே㛫ࡢ⏕άࡣ↓㛵ಀᏑᅾࡍࡿࡶࡢࡶ࠶ࢀࡤࠊࢱࣜࡢࣦ࢙ࢿࢳᕷ
ෆࢆὶࢀࡿᕝࡢࡼ࠺ࠊ㏻ࡸ㐠ᦙ࠸ࡗࡓே㛫⏕άࡢᨭ࠼࡞ࡿࣥࣇࣛࡋ࡚ࢃࢀࡿࡶࡢࡶ࠶ࡿ⪃࠼ࡿࡇࡶ࡛ࡁࡿࠋ
 ࠶ࡿ࠸ࡣࠊ⤒῭Ꮫ⪅࡛࠶ࡾ♫ဴᏛ⪅࡛ࡶ࠶ࡿࣁ࢚ࢡࡀ㏙࡚࠸ࡿࡼ࠺ࠊ⩦័ࡸఏ⤫ࡸ♩⠇ࡢࡼ࠺࡞ࡶࡢࡀே㛫⏕άࡢ㡿ᇦࡢ
ᨭ࠼࡞ࡿ⪃࠼ࡿࡇࡶ࡛ࡁࡿࠋࣁ࢚ࢡࡣࡑࢀࢆ⮬⏕ⓗ⛛ᗎࡧࠊ᪥ࠎࡢ✚ࡳ㔜ࡡࡢ࡞࡛╔ᐇᙧᡂࡉࢀ⥔ᣢࡉࢀ࡚ࡁࡓᛶ
᱁ࡺ࠼୍✀ࡢ⮬↛ᛶࢆ᭷ࡍࡿᙇࡋࡓࠋࡑࡋ࡚ࣁ࢚ࢡࡣࠊࡇࡢ⮬⏕ⓗ⛛ᗎᑐ⨨ࡉࢀࡿࡢࡀィ⏬⩏ⓗ࡞♫タィࡢᛮ࡛࠶
ࡿ⪃࠼ࡿࠋィ⏬⩏ⓗ࡞⛛ᗎ࠾࠸࡚ࡣ⮬⏕ⓗ⛛ᗎࡢ⮬↛ᛶࡀ㍍どࡉࢀ࡚ࡋࡲ࠺ࠋ
 ே㛫⏕ά࠾࠸࡚⮬↛ࡣࠊே㛫ⓗ࡞ࡶࡢࡣ↓㛵ಀࡢࡇࢁ࠶ࡾ࡞ࡀࡽࠊே㛫⏕άࡢ୍㒊࡞ࡗ࡚⤌ࡳ㎸ࡲࢀ࡚࠸ࡿࡶࡢ࡛࠶
ࡾࠊࡉࡽࡣ⩦័ࡸ♩⠇࠸࠺ࠊே㛫ⓗ࡞㡿ᇦࡢᨭ࠼࡞ࡗ࡚ᙧᡂࡉࢀࡓࡶࡢࡢᛶ㉁㸦࠾ࡢࡎࡽ⏕ࡌ࡚ࡃࡿ㸧ࢆពࡍࡿࡇࡶ࠶
ࡿࠋࡑ࠺⪃࠼ࡿ࡞ࡽࠊே㛫ࡀᐇ㝿⏕άࡋ࡚࠸ࡿࡇࢁ࡛ࡣࠊேᕤ⮬↛ࡣ᫂☜㆑ูࡉࢀࡿࡇࡣ࡞࠸࠸࠺ࡇ࡞ࡿࡔࢁ࠺ࠋ
ࡘࡲࡾே㛫ࡣࠊ
㸦1㸧ேᕤⓗ࡞≧ែ࡛⏕ࡁࡿࡇࡶ࡞ࡅࢀࡤࠊ⮬↛࡞≧ែ࡛⏕ࡁࡿࡇࡶ࡞ࡃࠊ୧⪅ࡀ᥋ࡋࠊ㐃㛵ࡋ࡚࠸
ࡃࡇࢁ࡛⏕ࡁ࡚࠸ࡿࠋ
 ࡑࡋ࡚ே㛫⏕άࡣࠊቃ⏺༊ศࡉࢀࡓ㡿ᇦ࠾࠸࡚Ⴀࡲࢀ࡚࠸ࡿࠋᗈ₍ࡋࡓࡦࢁࡀࡾࡢ࡞࠾࠸࡚࡛ࡣ࡞ࡃࠊ⚾ⓗ㡿ᇦබⓗ㡿
ᇦࠊ⚾ࡢ㡿ᇦ≉ᐃከᩘࡢࡓࡵࡢ㡿ᇦࠊ⚾ࡓࡕࡢ㡿ᇦ⚾ࡓࡕ࡞ࡽࡊࡿ⪅ࡓࡕࡢ㡿ᇦ࠸࠺ࡼ࠺ࠊቃ⏺࡛᫂☜༊ศࡉࢀ࡚࠸ࡃ
ࡇࢁ࡛Ⴀࡲࢀࡿࠋቃ⏺ࡣࠊቨࡸࣇ࢙ࣥࢫ࠸࠺ࡼ࠺࡞≀⌮ⓗᘓ㐀≀ࡋ࡚ᵓ⠏ࡉࢀ࡚࠸ࡿࡔࡅ࡛࡞ࡃࠊ┘ど࣓࢝ࣛࠊID ㄆドࢩࢫ
ࢸ࣒㸦࣮࢝ࢻ࣮࢟ࠊࣃࢫ࣮࣡ࢻ㸧ࡢࡼ࠺࡞ሗ㏻ಙᢏ⾡࡛ࠊࢿࢵࢺ࣮࣡ࢡⓗ⟶⌮ࡉࢀ࡚࠸ࡿࠋቃ⏺ࡢෆ㒊࠾ࡅࡿ⏕άࡣࠊࡑࡇ
ࡩࡉࢃࡋ࠸άືࡢ✀㢮ࡸᗘྜ࠸ࡢ㝈⏺ෆ࡛ႠࡲࢀࡿࡀࠊࡑࡢࡩࡉࢃࡋࡉࡢỈ‽ࢆᏳᐃⓗ⥔ᣢࡍࡿࡢࡀࠊ≀ⓗ࠾ࡼࡧሗⓗ࡞ࢥࣥࢺ
࣮ࣟࣝ⨨ࡢࢩࢫࢸ࣒࡛࠶ࡿࠋ
ࡓࡔࡋࠊ
㸦2㸧ே㛫⏕άࡢ㡿ᇦ࠾ࡅࡿቃ⏺༊ศࡣࠊබ⚾ࠊ⚾ேࠊ⚾ࡓࡕ⚾ࡓࡕ࡛࡞࠸ேࡓࡕࡢ࠶࠸ࡔᙧᡂࡉࢀࡿࡔࡅ࡛
࡞ࡃࠊே㛫⏕άࡢ㡿ᇦࡑࡢࡶࡢࢆࠊࡑࢀࢆࡾࡲࡃ⮬↛ࡋ࠸࠸ࡼ࠺ࡢ࡞࠸ࡶࡢࡽ༊ูࡋ࡚࠸ࡃࡇࢁ࠾࠸࡚ࡶᡂ❧ࡍࡿࠋ
 ℩ᡞཱྀ᫂ஂࡣࠊࡇࡇᘬࢀࡿቃ⏺ࢆࠊ
ࠕ㟼ⓗసືࡍࡿ⛉Ꮫᢏ⾡ࠖつᐃࡍࡿࠋ
ࠕ⛉Ꮫᢏ⾡♫ࡣࠊ⮬↛ே㛫ࡢ࠶࠸ࡔཝᐦ࡞
ቃ⏺⥺ࢆᘬࡇ࠺ࡍࡿࠋࡑࡋ࡚࠾࠸ࡢ࠶࠸ࡔࢆ㉺ቃࡋ࡚ධࡍࡿࡇࢆᐜ᫆ࡣチࡉ࡞࠸ࠋሙྜࡼࡗ࡚ࡣチᐜࡋࡓࡋ࡚ࡶࠊࡑ
ࢀࢆཝ᱁⟶⌮ࡋࡼ࠺ࡍࡿࠖࠋࡑࡇࡣࠊሐ㜵ࡸ⪏㟈ᵓ㐀ࠊ㜵₻ሐࡢࡼ࠺࡞ᘓ㐀≀ࡔࡅ࡛࡞ࡃࠊỈィࠊᆅ㟈ィࡢࡼ࠺࡞ほ

⨨

ࡶྵࡲࢀࡿࠋ
 ℩ᡞཱྀࡢ㆟ㄽࡀ㔜せ࡞ࡢࡣࠊே㛫⏕άࡀ⛉Ꮫᢏ⾡ᨭ࠼ࡽࢀ࡚࠸ࡿࡇࠊࡑࢀࡶࠊ≀⌮ⓗ࡞ࣥࣇࣛࡋ࡚ල⌧ࡉࢀࡓ⛉Ꮫᢏ⾡
ᨭ࠼ࡽࢀ࡚࠸ࡿࡇࢆㄽࡌࡿࡽ࡛࠶ࡿࠋே㛫⏕άࢆ⮬↛ࡽ༊ูࡋࠊᏳᐃⓗ⥔ᣢࡍࡿ≀ⓗ⨨ࡢ㐃㛵ࡀ⌧ᐇᏑᅾࡍࡿ࠸࠺
ࡇ㛵ᚰࢆྥࡅ࡚࠸ࡃࡽ࡛࠶ࡿࠋࡑࡋ࡚ࡇࡢ㆟ㄽࢆ㋃ࡲ࠼࡚ᛮ⪃ࢆ㐍ࡵ࡚࠸ࡃ࡞ࡽࡤࠊே㛫⏕άࡢෆ㒊ᘬࢀࡓቃ⏺ࢆᨭ࠼
ࡿ⛉Ꮫᢏ⾡ࡢ≀ⓗ⨨ࡢ㐃㛵ࡀࠊࡌࡘࡣே㛫⏕ά⮬↛ࢆ㝸࡚ࡿቃ⏺ࡢᢏ⾡ࢩ࣮࣒ࣞࢫ㐃㛵ࡋ࡚࠸ࡿ࠸࠺௬ㄝࢆᑟࡁฟࡍࡇ
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Discussion Exam (English)
It might be objected that moral questions are not peculiar in this respect—that we are free also to form our own opinions about
such matters as whether the world is round. In a sense this is true; but we are free to form our own moral opinions in a much
stronger sense than this. For if we say that the world is flat, we can in principle be shown certain facts such that, once we have
admitted them, we cannot go on saying that the world is flat without being guilty either of self-contradiction or of a misuse of
language. That nothing of this sort can be done in morals is a thesis which must have the support of all those who reject
naturalism. I shall not now argue this thesis, since I have done so before; I shall later, in passing, bring forward certain further
arguments against naturalism, and against attempts to revive it in more sophisticated forms. But for the moment let us assume
that there can be no logical deduction of moral judgements from statements of fact. If this be once granted, it follows that we
are free to form our own moral opinions in a much stronger sense than we are free to form our own opinions as to what the facts
are.
Against this conviction, which every adult has, that he is free to form his own opinions about moral questions, we have to set
another characteristic of these questions which seems to contradict it. This is, that the answering of moral questions is, or ought
to be, a rational activity. Although most of us think that we are free to form our own opinions about moral questions, we do not
feel that it does not matter what we think about them—that the answering of moral questions is a quite arbitrary business, like
the choice of one postage stamp from the sheet rather than another. We feel, rather, that it matters very much what answer we
give, and that the finding of an answer is a task that should engage our rational powers to the limit of their capacity. So the
freedom that we have in morals is to be distinguished from the freedom which comes when it simply does not matter what we
do or say. That is why, when people grow up to the stage at which they start to understand that in moral questions they are free
to form their own opinions, they feel this freedom not as an emancipation but as a burden.
This antinomy is the source of nearly all the central controversies of moral philosophy. Most moral philosophers have taken
their stand on one side of it or the other, and this has left them denying important truths which are emphasized by the side
which they have rejected. Some have thought it so important to preserve our freedom in moral matters, that they have denied
the rationality of morals, because they thought (wrongly) that it was a restraint upon freedom. To this class belong most of those
philosophers known by the highly ambiguous name of 'subjectivists', together with those others called 'emotivists'. Others have
thought it so important to emphasize that moral thought can be a rational activity, that they have, because freedom appeared
incompatible with rationality, denied our freedom to form our own opinions. To this class belong all those moral philosophers
whom I shall call 'descriptivists', of whom the principal group are those called 'naturalists'. It is the task of moral philosophy,
and the task of this book, to look for a way of reconciling these apparently incompatible positions, and thus resolving the
antinomy between freedom and reason.
出典：5HSULQWHGIURP)UHHGRPDQG5HDVRQE\5LFKDUG0HUY\Q+DUH2[IRUG3XEOLVKLQJ/LPLWHG&RS\ULJKW2[IRUG
3XEOLVKLQJ/LPLWHG5HSURGXFHGZLWKSHUPLVVLRQRIWKH/LFHQVRUWKURXJK3/6FOHDU
Questions:
1) In what way is the freedom to answer moral questions different from what is the case in other more empirical domains?
2) What is the antinomy of which the author is speaking?
3) In what sense is the freedom of answering moral question a burden?
4) What is the central purpose of the book of which the above text is an extract?
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