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Conventional moral rules can be useful in shifting the balance away from selfishness. It is better to be
accepted as a member of society in good standing than to be excluded or disapproved of. But a sophisticated
calculation of self-interest may suggest that what matters is reputation and image, rather than what you are really
like. Glaucon, in Plato’s [ A |, supports this with a thought experiment. He cites the story of [ B ], a
shepherd who found a ring which made its wearer invisible at will. Glaucon argues that the advantages of

morality over immorality are all bound up with being detected, so they disappear for anyone who has the ring of

[ B ]. (DPeople benefit from seeming. rather than from being, moral. This need to seem moral may still
make people co-operative, but it is possible that this is only a surface conformity. Many will feel that amoralism

remains a threat unless there is a deeper convergence of outlook.

(@R. M. Hare has suggested that self-interest can lead to this deeper convergence. He says that the

concealment strategy is very difficult. In the real world there are no rings of [ B ], so the easiest way to seem

upright is to be upright. (3)And the best way for parents to promote the interests of their children is to encourage
the development of moral feelings which will motivate obedience to society’s moral rules.

From Humanity by Jonathan Glover published by Pimlico. Copyright © Jonathan Glover 2001.
Reprinted by permission of Penguin Books Limited.
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Conventional moral rules can be useful in shifting the balance away from selfishness. It is better to be
accepted as a member of society in good standing than to be excluded or disapproved of. But a sophisticated
calculation of self-interest may suggest that what matters is reputation and image, rather than what you are really
like. Glaucon, in Plato’s [ A |, supports this with a thought experiment. He cites the story of [ B ], a
shepherd who found a ring which made its wearer invisible at will. Glaucon argues that the advantages of
morality over immorality are all bound up with being detected, so they disappear for anyone who has the ring of
[ B ]. (DPeople benefit from seeming. rather than from being, moral. This need to seem moral may still
make people co-operative, but it is possible that this is only a surface conformity. Many will feel that amoralism

remains a threat unless there is a deeper convergence of outlook.

(@R. M. Hare has suggested that self-interest can lead to this deeper convergence. He says that the

concealment strategy is very difficult. In the real world there are no rings of [ B ], so the easiest way to seem

upright is to be upright. (3)And the best way for parents to promote the interests of their children is to encourage
the development of moral feelings which will motivate obedience to society’s moral rules.

From Humanity by Jonathan Glover published by Pimlico. Copyright © Jonathan Glover 2001.
Reprinted by permission of Penguin Books Limited.
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(Hi# : John Passmore, A Hundred Years of Philosophy, London: Penguin Books, 1994.)
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Nun sage ich: der Mensch und tiberhaupt jedes verniinftige Wesen existiert als Zweck an sich selbst, nicht blof3 als
Mittel zum beliebigen Gebrauche fir diesen oder jenen Willen, sondern mul} in allen seinen, sowohl auf sich selbst,
als auch auf andere verniinftige Wesen gerichteten Handlungen, jederzeit zugleich als Zweck betrachtet werden.
Alle Gegenstdnde der Neigungen haben nur einen bedingten Wert; denn wenn die Neigungen und darauf
gegriindete Bediirfnisse nicht wiren, so wiirde ihr Gegenstand ohne Wert sein. Die Neigungen selber aber, als
Quellen der Bediirfnisse, haben so wenig einen absoluten Wert, um sie selbst zu wiinschen, daf3 vielmehr ganzlich
davon frei zu sein, der allgemeine Wunsch eines jeden verninftigen Wesens sein mul3. Also ist der Wert aller durch
unsere Handlung zu erwerbenden Gegenstéinde jederzeit bedingt. Die Wesen, deren Dasein zwar nicht auf unserem
Willen, sondern der Natur beruht, haben dennoch, wenn sie vernunftlose Wesen sind, nur einen relativen Wert, als
Mittel, und heilen daher Sachen, dagegen verniinftige Wesen Personen genannt werden, weil ihre Natur sie schon
als Zwecke an sich selbst, d.i. als etwas, das nicht bloB als Mittel gebraucht werden darf, auszeichnet, mithin sofern

alle Willkiir einschrénkt (und ein Gegenstand der Achtung ist).
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Kant, Immanuel: Grundlegung zur Metaphysik der Sitten : Felix Meiner Verlag 1999, p.53-54
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The question regarding the unity of philosophy and thus of nature and
freedom kept the generations after Kant in suspense; whoever wishes to under-
stand the philosophy of German Idealism is directed back to Kant's systematic
endeavor, such that one could designate German Idealism, riffing on White-
head,™ as a series of footnotes to the Critique of Judgment. But post-Kantian phi-
losophy failed to follow Kant in a decisive respect. Instead of conceiving nature
and freedom as harmonizing or being congruent, the attempt took hold of show-
ing their inner unity by retreating to a principle that grounds it; the “I,” “the ab-
solute,” and “Geist” are just a few designations for this principle. This develop-
ment coincided with a turn away from Kant’s conception of the aesthetic. His
conception certainly always continued to find advocates and apologists, but this
aesthetics stands in a peculiar orthogonal relation to the development of the
philosophical discussion of the beautiful after Kant. This also means that des-
ignating a philosophical reflection concerning art as “aesthetic” lacks self-evi-
dence. Aesthetics, in Kant’s plentiful sense, is not the subject matter of post-Kan-
tian philosophy.

(3%f# 1) Kant OFAEIZOWT, ARCHFIZHEET 2 OLIMI SO EEA B Z /2SN

(X[ 2] German Idealism 2K 2 FE4 T FE =4 D401 HELZITTIW) 2FZ 7R3V,

(RXM 3] AP 117 H The question 765 51T H Judgement. % T% HAGEIZIR LR S0y,

(XM 4) F#F1X, Kant DBEOZEGR (%) OMEZEOLIIZEZXTHDEIN, KXONFEEE 2T, ff{HISR

NIREY,
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Used with permission of Indiana University Press, from Aesthetics as Phenomenology : The Appearance of Things,
by Giinter Figal, 2015; permission conveyed through Copyright Clearance Center, Inc.
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The problem of the existential modality of the social world here meets
up with all of the problems of transcendence. Whether it is a question
of my body, the natural world, the past, birth or death, the question is
always to know how I can be open to phenomena that transcend me and
that, nevertheless, only exist to the extent that I take them up and live
them, how the presence to myself (Urprdsenz) that defines me and that conditions every
external presence is simultaneously a depresentation (Entgegenwirtigung) and throws me
outside of myself. Idealism, by making the exterior immanent in me, and
realism, by subjecting me to a causal action, both falsify the relations of
motivation that exist between the exterior and the interior and render
this relation incomprehensible. Our individual past, for example, can-
not be given to us by the actual survival of states of consciousness or of
cerebral traces, nor by a consciousness of the past that would constitute it
and arrive at it immediately: in both cases, we would lack the sense of the
past, for the past would be for us, strictly speaking, present. If something
of the past is to exist for us, then this can only be in an ambiguous pres-
ence, prior to every explicit recollection, like a field that we open onto.
It must exist for us even though we do not think about it, and all of our
recollections must be drawn from this opaque mass. Likewise, if I only
had the world as a sum of things, and the thing as a sum of properties,
I would not have any certainties, but only probabilities; no irrecusable
reality, but only conditional truths. If the past and the world exist, then
they must have a theoretical immanence — they can only be what I see
behind myself and around myself — and an actual transcendence — they
exist in my life before appearing as objects of my explicit acts. Or again,
my birth or my death cannot be for me objects of thought.

Established within life, propped up by my thinking nature, placed
within that transcendental field that opened with my first perception
and in which every absence is merely the other side of a presence, or
every silence a modality of sonorous being, I have a sort of theoretical
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ubiquity and eternity, I feel destined to a flow of inexhaustible life whose
beginning and whose end I cannot think, since it is still my living self
who thinks them, and since thus my life always precedes itself and always
survives itself. Nevertheless, this same thinking nature that fills me with
being opens the world to me through a perspective, I receive along with
it the feeling of my contingency, the anxiety of being transcended, such
that, even if I do not think of my death, 1 still live within an atmosphere
of death in general, there is something of an essence of death that is
always on the horizon of my thoughts. Finally, just as the instant of my
death is an inaccessible future for me, I am certain to never live the pres-
ence of another to himself. And nevertheless, every other person exists
for me as an irrecusable style or milieu of coexistence, and my life has a
social atmosphere just as it has a flavor of mortality.

Used wit.h permission of Taylor and Francis, from Phenomenology of Perception
by Maurice Merleau-Ponty, 2012; permission conveyed through Copyright Clearance Center, Inc.
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Alle Imperative nun gebieten entweder hAypothetisch oder kategorisch. Jene stellen die praktische Notwendigkeit
einer moglichen Handlung als Mittel zu etwas anderem, was man will (oder doch méglich ist, daB3 man es wolle), zu
gelangen vor. Der kategorische Imperativ wiirde der sein, welcher eine Handlung als fir sich selbst, ohne

Beziehung auf einen anderen Zweck, als objektiv-notwendig vorstellte.

Weil jedes praktische Gesetz eine mogliche Handlung als gut und darum, fir ein durch Vernunft praktisch
bestimmbares Subjekt, als notwendig vorstellt, so sind alle Imperative Formeln der Bestimmung der Handlung,
die nach dem Prinzip eines in irgend einer Art guten Willens notwendig ist. Wenn nun die Handlung blo wozu
anderes, als Mittel, gut sein wiirde, so ist der Imperativ Aypothetisch; wird sie als an sich gut vorgestellt, mithin

als notwendig in einem an sich der Vernunft geméfBen Willen, als Prinzip desselben, so ist er kategorisch.

Der Imperativ sagt also, welche durch mich mogliche Handlung gut ware und stellt die praktische Regel in
Verhéltnis auf einen Willen vor, der darum nicht sofort eine Handlung tut, weil sie gut ist, teils weil das Subjekt
nicht immer weill, dal} sie gut sei, teils weil, wenn es dieses auch wiilite, die Maximen desselben doch den

objektiven Prinzipien einer praktischen Vernunft zuwider sein kénnten.

Kant, Immanuel: Grundlegung zur Metaphysik der Sitten. Hamburg: Felix Meiner Verlag 1999, p.36-37
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